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one reader would have inserted and others inserted which 
he would have rejected. Much also is lost by having to 
take sentences out of their context and leave them without 
the setting which half explains them. I hope at the same 
time that I have managed to give in moderate compass the 
cream of Aristotle’s writings and to make up in some 
way for the absence of context, inseparable from such 
work, by the English analysis which precedes each para- 
graph of extracts. Junior students can hardly be expected 
to thread their way through the quarto volumes of the 
Berlin Aristotle, and even those who are familiar with 
these volumes and with Bonitz’s admirable index to them 
may be glad to have their favourite passages in a portable 
and concise form. 

The Jimited number of extracts from the physical and 
physiological treatises may perhaps require one word of 
explanation. It seemed difficult to give any intelligible 
account of the cosmological and astronomical speculations 
of the Meteorology and de Coelo without going into details 
which would have disproportionately swelled this section 
of the work, and the Zoology of Aristotle is too wide 
a subject to be despatched to any purpose in one para- 
graph. But there is another consideration which deserves 
still more to be regarded. However interesting such 
speculations may be as matter of archaeological and his- 
torical research, it is not in them that the real value of 
Aristotle’s philosophy is contained. That “world of 
wisdom” (mundus sapientiae) which Erasmus claimed as 
the possession of the Stagirite is to be found not in his 
physical but in his moral and metaphysical investigations. 
Whether ether is to be accounted the first or fifth element 
is a question which possesses every day less interest for 
humanity. But we are still anxious to know whether 
our perception of a real world comes to us by an exercise 
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dispense with this selection. Consciously or unconsciously, 
he frames for himself a theory of the relation of the 
individual to the universal: and on his attitude towards 
that question his whole life and conduct, public and 
private, will inevitably depend. 

Towards answering such questions Aristotle gives us 
no inconsiderable help. His theory of a creative reason, 
fragmentary as that theory is left, is the answer to all 
materialistic theories of the universe. To Aristotle as to 
a subtle Scottish preacher, “the real pre-supposition of all 
knowledge, or the thought which is the pris of all things, 
is not the individual’s consciousness of himself as individual 
but a thought or self-consciousness which is beyond all 
individual selves, which is the unity of all individual selves 
and their objects, of all thinkers and all objects of thought’.” 
And his theory of syllogism is simply an explicit statement 
of the fact that all knowledge, all thought, rests on uni- 
versal truths, on general propositions—that all knowledge 
whether “deductive” or “inductive” is arrived at by the 
aid, the indispensable aid, of general propositions. We 
in England have been almost charmed into the belief that 
reasoning is perpetually from particular to particular, and 
a “village matron” and her “Lucy” have been used to 
express the truth for us in the concrete form adapted 
to our weaker comprehension*®. We shall next be told 
forsooth that oxygen and hydrogen do not enter into the 
composition of water: because our village matron “ per- 
petually” drinks it without “passing through” either 
element : and the analysis of the chemist will be proved 
as great a fiction as the analysis of the logician. But 
Aristotle has supplied the links which at once upset 
all such superficial analysis. He has shewn that even in 


1 Principal Caird, Ax Jntroduction to the Philosophy of Religion, p. 158. 
2 Mill’s Logic, Book 11. ch. 3. 
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themselves in a completer standpoint’. The great problems 
of modern times—the question between intuitive or deriva- 
tive ethics, and the question of the freedom of the will—are 
little more than suggested in Aristotle’s writings. But if it 
be a real gain to approach a science by taking it in its 
beginnings and letting its problems grow up in our mind 
in the natural order of their development, the Ethics of 
Aristotle must always remain a real Introduction to Moral 
Philosophy. A treatise on Astronomy or Chemistry be- 
comes rapidly superannuated, and is practically useless 
when its theories have been found out to be false. But the 
student of morals ntust always go through the same work 
as his precursors if he would understand the nature of the 
problems of the human mind: he must live over again the 
experience of a Plato and an Aristotle if he would really 
know the meaning of reality and life. The moral con- 
sciousness will always find itself more or less completely 
reflected in their works just as the religious conscious- 
ness will always find itself reflected in the Psalms. In 
the one case as in the other, we may have risen above 
some sides of the consciousness there displayed: we may 
sympathize as little with the confident self-assertion of 
Aristotle’s “high-minded man” as we can pray with the 
Psalmist over the ungodly: “Let there be no man to pity 
him: nor to have compassion upon his fatherless children.” 
But the true value of both the moral and the religious con- 
sciousness will only be brought out more clearly if we can 
thus trace them in the different stages of their development 
and contrast their earlier with their later aspects. The 
historical mind will never forget the “rock whence it was 
hewn” either in morals or in religion. 

Educational advantages of this kind are not the only 
ones which may be gained from the study of an ancient 


1 Phanomenologie des sittlichen Bewusstseins, pp. 118—161. 
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moralist. The conception of the inherent identity of Ethics 
and Politics—the view of man as living not for himself 
but for the social organism of which he is a member—the 
ideal of a chief good which is to be grasped not only “for 
the individual” but also “for a nation and for states”—offer 
themselves with striking antagonism to the narrowness of 
modern ethical and political sentiment. And a state which 
takes'so little real interest as ours in art and does so little 
for the improvement of the stage might “take a thought 
and mend,” if its citizens would lay to heart some parts of 
Aristotle’s remarks on music and on the moral influence 
exercised by tragedy. 

Fully to be grasped, these views must be no doubt 
read not in selections but in the complete works of 
Aristotle himself. But this little work will not have 
been compiled in vain if it lead an increasing number of 
Englishmen to read or re-read the moral and metaphysical 
writings of the Stagirite. 


WORCESTER COLLEGE, OXFORD, 
May, 1880. 
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INTRODUCTION. 


1. ARISTOTLE was born at Stagira, a Chalcidian 
colony in Thrace, B.C. 384, and died in exile, voluntarily 
adopted to avoid a prosecution for impiety, at Chalcis in 
Euboea, B.C. 322. He studied at Athens, partly under 
Plato, from 367 to 347: stayed thereafter for some time 
with his friend and fellow-student Hermias, despot of 
Atarneus in Mysia, whose near relative Pythias he married: 
acted as tutor to Alexander the Great from 343 to 340 B.C.; 
and lectured at Athens in the Walk (περίπατος) of the 
Lyceum from 335 to 323. His will and various anecdotes 
prove him a man of warm domestic sympathies and gene- 
rous disposition. 


The biography of Aristotle is treated most fully by Adolf 
Stahr, Avistotelia (Halle, 1830), and Blakesley (J. W.), Zzfe of 
Aristotle (Cambridge, 1839). The chief original authority is 
Diogenes Laertius (Book v.), who himself builds upon a number 
of previous, no longer extant, biographies. 


2. The writings of Aristotle seem only to have been 
first properly collected and edited by Andronicus of Rhodes 
(B.C. 70) after being possessed successively by Theophras- 
tus, Neleus (of Skepsis in the Troad) and his relatives, 
Apellicon (B.C. 100), Sulla (B.c. 86) and Tyrannion: but 
there is no reason to believe Strabo’s assertion that from 
the time of Theophrastus to Apellicon the works of Aristotle 
were in great measure unknown to students. 


See Strabo, x11. p. 608, who describing Skepsis speaks of 
Neleus as διαδεγμένος τὴν βιβλιοθήκην τοῦ Θεοφράστου ἐν ἡ ἦν καὶ ἡ 
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τοῦ ‘AptororéAous’ ὁ γὰρ ᾿Αριστοτέλης τὴν ἑαυτοῦ Θεοφράστῳ παρέδω- 
κεν, and concludes: συνέβη δὲ τοῖς ἐκ τῶν Περιπάτων, τοῖς μὲν πάλαι 
τοῖς μετὰ Θεόφραστον, ὅλως οὐκ ἔχουσι τὰ βιβλία, πλὴν ὀλίγων καὶ 
μάλιστα τῶν ἐξωτερικῶν, μηδὲν ἔχειν φιλοσοφεῖν πραγματικῶς, ἀλλὰ 
θέσεις ληκυθίζειν (amplify dogmas): and compare Plutarch, Vita 
Sullae c. 26, and Athenaeus, Dezpnosoph. τ. c. 2. The subject is 
fully discussed by Stahr (A7istofelia, part 2), and Blakesley (Zsfe 
of Aristotle, p. 137). The latter is probably right in holding the 
works bequeathed to Theophrastus and Neleus to have been 
merely autographs of “‘ rough draughts of future works.” 


3. The genuineness of Aristotle’s writings is rendered 
particularly open to debate by the fact that the catalogue 
of Aristotle’s works given us by Diogenes Laertius corre- 
sponds only to a slight extent with our extant collection; but 
this difficulty is partly met by finding that Aristotle himself 
refers to portions of his works under very different names 
from those by which we know them—notably for instance 
the Physics are referred to as ἐν τοῖς περὶ τὰς ἀρχάς (274? 
21), ἐν τοῖς περὶ κινήσεως, ὅς. The composition of Aris- 
totle’s writings is a subject on which it is impossible to 
dogmatize, but it would seem not unlikely that a great part 
of the works as we possess them are little more than lecture- 
notes supplemented by pupil-editors. Besides the, works 
which we still possess, Aristotle would seem to have com- 
posed various more or less popularly constructed Dialogues; 
but it seems unnecessary to identify these exclusively with 
ἐξωτερικοὶ λόγοι, by which latter phrase Aristotle would 
seem rather to understand any results or opinions that have 
become part of the common culture of the age. 


It seems outside dispute that Aristotle compiled many more 
works than those which have been handed down to us: and 
Aristotle himself refers to works which do not correspond with 
any of those in our collection. See Heitz (E.), Die verlorenen 
Schriften des Aristoteles, 1865, pp. 54—-141, where Aristotle’s 
references to works περὶ τροφῆς, περὶ φυτῶν, ἀνατομαί, μεθοδικά, &c. 
are collected and discussed. Some of these however perhaps 
exist in our collection under different names, e.g. Aristotle’s refer- 
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this last-named work was no doubt in process of formation 
during the whole period of his life. 


The subject of the order of Aristotle’s writings is fully dis- 
cussed in the learned but clumsily written work of Rose (V.), 
De Aristotelis Librorum Ordine (1854), with which compare the 
same writer's Aristoteles Pseudepigraphus (1863), and Titze (F. N.), 
De Aristotelis Operum Serie (1826). Rose is probably right in 
holding that Aristotle commenced with the Topics, and that the 
Ethics and Politics preceded the physical writings; but Zeller 
would seem right in thinking that the A/etaphysics closed the 
list. Rose gives the following 


List OF ARISTOTLE’S WRITINGS. 


A ’ Ἁ 4 ε [4 ’ 
I. τοπικῶν (ι΄, 9. περὶ ζωων ἱστορίας ε, 
2. ἀναλυτικῶν δ΄, 10. περὶ ψυχῆς γ᾽ 
3. περὶ ῥητορικῆς γ΄, περὶ αἰσθήσεως καὶ μνήμης 
4. ἢθικῶν κ΄, καὶ ὕπνου β΄, 
πολιτικῶν &, περὶ μακροβιότητος α΄, 

5. περὶ ποιητικῆς a, περὶ ζωῆς καὶ θανάτον a, 
6 “a ’ Q ’ ’ 

. μεταφυσικῶν κί, 11. περὶ ζώων μορίων δ΄, 
Ἴ. προβληματικα, περὶ ζώων πορείας a, 
8 a ’ \ , , ’ 

. φυσικῶν 7, περὶ ζώων γενέσεως €. 


περὶ οὐρανοῦ β΄, 
περὶ γενέσεως καὶ φθορᾶς δ΄, 
μετεωρολογικῶν δ΄, 


The other works usually ascribed to Aristotle, Rose regards 
as spurious ; but this result cannot be said to be fully established 
as regards either the work on Categories or that de Jnterpretatione. 


5. Aristotelianism was after Aristotle’s death con- 
tinued and developed by Theophrastus (373—288), Eu- 
demus of Rhodes, and Strato of Lampsacus, this last 
particularly giving a materialistic rendering to Aristotle's 
doctrines: and was more closely expounded and annotated 
by the exegete Alexander of Aphrodisias (A.D. 200), 
Themistius (about 330—390), Philoponus and Simplicius. 
After Justinian’s suppression of philosophical studies at 
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Practical Philosophy into Ethic, Oeconomic, and Politic’. 
Poetic Philosophy considers Art and its specific forms in 
Poetry and Rhetoric’. 


‘rpeis ἂν εἶεν φιλοσοφίαι θεωρητικαί, μαθηματική, φυσική, 
θεολογική......«ἡ μὲν γὰρ φυσικὴ περὶ ἀχώριστα μὲν ἀλλ᾽ οὐκ ἀκίνητα, 
τῆς δὲ μαθηματικῆς ἔνια περὶ ἀκίνητα μὲν οὐ χωριστὰ δ᾽ ἴσως, ἀλλ᾽ 
ὡς ἐν ὕλῃ" ἢ δὲ πρώτη καὶ περὶ χωριστὰ καὶ ἀκίνητα. Metaph. E. 1, 
10262 18. For Aristotle’s conception of πρωτὴ φιλοσοφία or 
Metaphysic see ὃ 23; and for that of Physic, ὃ 34. Speculative 
Philosophy is divided in almost the same way in MMéefaph. K. 7, 
10642 28—1064> 3. 

? Eudemus (£7/. 1. 8, 1218 13) distinguishes between πολι- 
τική, οἰκονομική and φρόνησις as the three parts of a philosophy of 
action ; but Aristotle himself nowhere puts the matter so definitely. 
Cp. however Zh. WVic. νι. 8, 11415 30, where a somewhat similar 
distinction is implied. 

5 Aristotle himself however makes no. systematic classification 
of ποιητική. A passage in the Rhetoric would almost warrant 
us in regarding Painting, Sculpture and Poetry as the three 
forms of artistic thought: ἐπεὶ δὲ τὸ μανθάνειν τε ἡδὺ καὶ τὸ 
θαυμάζειν, καὶ τὰ τοιάδε ἀνάγκη ἡδέα εἶναι οἷον τό τε μεμιμημένον, 
ὥσπερ γραφικὴ καὶ ἀνδριαντοποιία καὶ ποιητική, Rhet. 1. 11, 13271Ὁ 4. 
Ravaisson (Métaphysique ad Aristote, 1. 252) would subdivide 
Poetic into Poetic strictly so called, Rhetoric and Dialectic; 
but for such a division there is no authority in Aristotle. Logic 
does not fall within the sciences as classified, but contains the 


general principles or rules of method on which all thought is to 
be studied. 


PART I. 


. LoGic. 


9. The logical writings of Aristotle were at an early 
period collected together under the ‘name of Organon 
by some one or other Peripatetic who regarded Logic 
as an instrument, or body of rules, by the aid of which 
any science might be investigated’. By Aristotle himself 
the term “Logic” is used as equivalent to mere verbal 
reasoning: the science which we call Logic he knows as 
“Analytic.” The treatises comprised in the Organon cor- 
respond in great part to the present sections of the formal 
logic—the Categories being a classification of terms, the 
work de Interpretatione an analysis of the proposition, the 
Analytics, Prior and Posterior, an exhaustive treatment of 
Syllogism—the Topics, a discourse on Probable Reasoning, 
and the Sophistical Refutations, a discourse on Fallacies ὃ 


* The name may have been suggested by Zopics vil. 14, 163 
11, where Aristotle says it is not a small aid (od μικρὸν ὄργανον) 
to science to be able to draw out the consequences of con- 
flicting hypotheses, and is in harmony with Zofics 1. 2, 1017 29, 
and Metaphysics T. 3, 10055 4, where he says an insufficient 
study of Metaphysic results δι ἀπαιδευσίαν τῶν ἀναλυτικῶν. The 
title however is not used by the early commentators—see St 
Hilaire, De la Logique d@ Aristote (1838)—-but it was a common 
question between the Stoics and Peripatetics whether Logic was 
a part (μέρος) or instrument of Philosophy. Cp. Brandis, Scholza, 
1407 47, and see Prantl, Gesch. ὦ, Logik, 1. 89, 532. 
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* Thus λογικῶς is connected with διαλεκτικῶς and κενῶς, and is 
opposed as abstract ὦ priori reasoning to reasoning based on 
concrete facts (φυσικῶς). Cp. Anal. Prior. 1. 32, 884 19. 36: 
Phys. 1. 5, 2045 4 and Anal. Prior. 1. 22, 8428, where λογικῶς 
is opposed to ἀναλυτικώς. 

3 The treatises are known by their Greek titles as follows: 1° 
κατηγορίαι: 2° περὶ ἑρμηνείας : 3° avadutixa πρότερα : 4° ἀναλυτικὰ 
ὕστερα: 5° τὰ τοπικά, Of which the last book is sometimes sepa- 
rately enumerated as 6° σοφιστικοὶ ἔλεγχοι. 

10. The Categories of Aristotle are in the first 
instance classifications of isolated words as opposed to 
propositions, and are most fully enumerated as ten in 
number’, They would seem to be arranged on little or 
no principle: but we may regard them as corresponding 
to the order of the questions we should put in gaining 
knowledge of an object, and substance is always regarded 
as the primary and most important. Substances are 
further divided into primary and secondary — primary 
substances being individual particular objects, secondary 
substances genera and species*®. Quantity is distinguished 
as continuous and discrete: relatives are defined as terms 
whose being is “of” others*: and among qualities, “se- 
condary” or passive qualities (παθητικαὶ ποιότητες) have 

a distinct place’. 

' τῶν λεγομένων τὰ μὲν κατὰ συμπλοκὴν λέγεται, τὰ δ᾽ ἄνευ συμ- 
πλοκῆς...τῶν κατὰ μηδεμίαν συμπλοκὴν λεγομένων ἕκαστον ἤτοι 
οὐσίαν σημαίνει ἢ ποσὸν ἢ ποιὸν ἢ πρός τι ἢ ποῦ ἢ ποτὲ ἢ κεῖσθαι ἢ 
ἔχειν ἢ ποιεῖν ἢ πάσχειν. Categ. 4, τῦ 25, Trendelenburg, Alem. 
Log. ὃ 3, Magrath, Selections, § 4: cp. Zop. 1. 9, 103 30, where 
the γένη τῶν κατηγοριῶν are treated as corresponding with the 
description of an object: ὅταν μὲν yap ἐκκειμένου ἀνθρώπου φῇ 
τὸ ἐκκείμενον ἄνθρωπον εἶναι ἢ ζῷον, τί ἐστι λέγει καὶ οὐσίαν onpaiver, 
ὅταν δὲ χρώματος λευκοῦ ἐκκειμένου φῇ τὸ ἐκκείμενον λευκὸν εἶναι ἢ 
χρώμα, τί ἐστι λέγει καὶ ποιὸν σημαΐνει. 

? τοσαυταχώς δὲ λεγομένου τοῦ ὄντος φανερὸν ὅτι τούτων πρῶτον 
ὃν τὸ τί ἐστιν, ὅπερ σημαίνει τὴν οὐσίαν....τὰ δ᾽ ἄλλα λέγεται ὄντα τῷ 
τοῦ οὕτως ὄντος τὰ μὲν ποσότητας εἶναι, τὰ δὲ ποιότητας, τὰ δὲ πάθη, τὰ 
δὲ ἄλλο τι τοιοῦτον... πολλαχῶς μὲν οὖν λέγεται τὸ πρώτον" ὅμως δὲ 
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ψεῦδος καὶ τὸ ἀληθές, σύνθεσίς τις ἤδη νοημάτων ὥσπερ ἕν ὄντων. De 
An. il. 6, 4307 27. 

* ὁμοίως of λόγοι ἀληθεῖς ὥσπερ τὰ mpaypara. Cat. 9, 197 33. 
wore ἀληθεύει μὲν ὁ τὸ διηρημένον οἰόμενος διῃρῆσθαι καὶ τὸ ovyxei- 
μενον συγκεῖσθαι, ἔψευσται δὲ ὁ ἐναντίως ἔχων ἢ τὰ πράγματα. Meta. 
Θ. 10, 1051» 3. 

° ἀνάγκη δὲ πάντα λόγον ἀποφαντικὸν ἐκ ῥήματος εἶναι ἢ πτώσεως 
ῥήματος. De Inter. 5, 17% 10, Magrath § 30. 

* ὄνομα μὲν οὖν ἐστὶ φωνὴ σημαντικὴ κατὰ συνθήκην ἄνευ χρόνον 
ἧς μηδὲν μέρος ἐστὶ σημαντικὸν κεχωρισμένον. ῥῆμα δέ ἐστι τὸ 
προσσημαῖνον χρόνον. De Inter. 2, 164 20, Magrath § 23. 


12. Propositions (ἀποφάνσεις, προτάσεις) are divided 
into affirmative (καταφατικαί) and negative (ἀποφατικαί), 
and these again may be either universal, particular or 
indesignate*: while modally propositions may be either 
assertory, apodeictic or problematic*. Contrary opposition 
holds between an universal affirmative and a universal 
negative: contradictory (ἀντίφασις) between a universal 
affirmative and particular negative, or between a universal 
negative and a particular affirmative’. Formally (κατὰ 
τὴν λέξιν) four kinds of opposition fall to be distinguished, 
but really there are only three, since the opposition ‘of a 
particular affirmative to a particular negative is merely 
verbal‘. Conversion (ἀντιστροφή) may be either simple 
or partial, the universal negative converting simply, the 
affirmative doing so in part only”. 

' πρότασις μὲν οὖν ἐστὶ λόγος καταφατικὸς ἢ ἀποφατικός τινος 
κατά τινος. οὗτος δὲ ἢ καθόλου ἢ ἐν μέρει ἢ ἀδιόριστοςς. Anal. Pr. 
[.1, 248 τό, Magr. ὃ 36, Trend. § 6. 

5 πᾶσα πρότασίς ἐστιν ἢ τοῦ ὑπάρχειν ἢ τοῦ ἐξ ἀνάγκης ὑπάρχειν 
ἢ τοῦ ἐνδέχεσθαι ὑπάρχειν. An. Pr. τ. 2, 25>1, Magr. § 38. 

> ἀντικεῖσθαι μὲν οὖν κατάφασιν ἀποφάσει λέγω ἀντιφατικῶς τὴν 
τὸ καθόλου σημαίνουσαν τῷ αὐτῷ ὅτι οὐ καθόλου... ἐναντίως δὲ τὴν τοῦ 
καθόλου κατάφασιν καὶ τὴν τοῦ καθύλου ἀπόφασιν. De Lnterpret. 7, 
17> 16, Magr. ὃ 33, Trend. § 12. 

* λέγω δ᾽ ἀντικειμένας εἶναι προτάσεις κατὰ μὲν τὴν λέξιν τέτταρας, 
οἷον τὸ παντὶ τῷ οὐδενί, καὶ τὸ παντὶ τῷ οὐ παντί, καὶ τὸ τινὶ τῷ οὐδενί, 
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by Division (διαίρεσις) ; but Plato’s method of discovering 
the character of an object really assumes what it ought 
to prove*: and Aristotle accordingly regards syllogism as 
distinctively his own discovery*. Syllogism may assume 
three figures (σχήματα), according as the middle term (τὸ 
μέσον) is either between, or greater than or less than the 
extremes, but it is the first only of these three figures 
which, as corresponding to the natural order of phenomena, 
is perfect and conclusive (τέλειος), and the remaining 
figures require accordingly to be shewn conclusive or 
perfect (περαίνονται, τελειοῦνται)---ἃαὶ process which may 
be effected either ostensively (δεικτικῶς), or per impos- 
stbile. In either case the syllogism is “veduced” to the first 


figure‘, 


* συλλογισμὸς δέ ἐστι λόγος ἐν ᾧ τεθέντων τινῶν ἕτερόν τι τῶν 
κειμένων ἐξ ἀνάγκης συμβαίνει τῷ ταῦτα εἶναι. Anal. Pr. τ. τ, 24> 
18, Magr. ὃ 37, Trend. § 21. 

2 ore δ᾽ ἡ διὰ τῶν γενῶν διαίρεσις μικρόν τι μόριόν ἐστι τῆς εἰρημέ- 
νης μεθόδου, padiov ἰδεῖν" ἔστι γὰρ ἡ διαίρεσις οἷον ἀσθενὴς συλλογισ- 
μός" ὅ μὲν γὰρ δεῖ δεῖξαι αἰτεῖται, συλλογίζεται δ᾽ ἀεί τι τῶν ἄνωθεν. 
Pr. Anal, 1. 31, 46° 31, Magr. § 54. 

ὃ καὶ περὶ μὲν τῶν ῥητορικῶν ὑπῆρχε πολλὰ καὶ παλαιὰ τὰ 
λεγόμενα, περὶ δὲ τοῦ συλλογίζεσθαι παντελῶς οὐδὲν εἴχομεν πρότερον 
ἄλλο λέγειν, ἀλλ᾽ ἢ τριβῇ ζητοῦντες πολὺν Χρόνον ἐπονοῦμεν. Soph. 
LE. 33; 194" 9, Magr. ὃ 163. 

* ὅταν οὖν ὅροι (terms) τρεῖς οὕτως ἔχωσι πρὸς ἀλλήλους ὥστε τὸν 
ἔσχατον ἐν ὅλῳ εἶναι τῷ μέσῳ καὶ τὸν μέσον ἐν ὅλῳ τῷ πρώτῳ ἢ εἶναι 
ἢ μὴ εἶναι, ἀνάγκη τῶν ἄκρων εἶναι συλλογισμὸν τέλειον. καλῶ δὲ 
μέσον μὲν ὃ καὶ αὐτὸ ἐν ἄλλῳ καὶ ἄλλο ἐν τούτῳ ἐστίν, ὃ καὶ τῇ 
θέσει γίνεται μέσον' ἄκρα (extremes) δὲ τὸ αὐτό τε ἐν ἄλλῳ ὃν καὶ ἐν 
ᾧ ἄλλο ἐστίν. εἰ γὰρ τὸ Α κατὰ παντὸς τοῦ Β καὶ τὸ Β κατὰ παντὸς 
τοῦ I’, ἀνάγκη τὸ A κατὰ παντὸς τοῦ Γ κατηγορεῖσθαι. Anal. Pr. τ. 
4, 25> 32, Magr. ὃ 39, Trend. § 24. 

The second figure, on the other hand, is that in which the 
predicate is middle term, which therefore (since Aristotle says not 
all A is B but B is predicated of all A) stands first: τίθεται τὸ 


μέσον ἔξω μὲν τῶν ἄκρων, πρῶτον δὲ τῇ θέσει. 
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particular instance, and he therefore treats it as the 
appendage of a syllogism. 


* καλῶ δ᾽ ἐνθύμημα μὲν ῥητορικὸν συλλογισμόν, παράδειγμα δὲ 
ἐπαγωγὴν ῥητορικήῆν. Αιὐοί. 1. 2, 1356} 4. 

* ἐνθύμημα μὲν οὖν ἐστὶ συλλογισμὸς ἐξ εἰκότων ἢ σημείων, λαμ- 
βάνεται δὲ τὸ σημεῖον τριχῶς, ὁσαχῶς καὶ τὸ μέσον ἐν τοῖς σχήμασιν... 
οἷον τὸ μὲν δεῖξαι κύουσαν διὰ τὸ γάλα ἔχειν ἐκ τοῦ πρώτου σχήματος" 
μέσον γὰρ τὸ γάλα ἔχειν. Anal. Pr. τι. 27, 70° 10, Trend. ὃ 37, 
Magr. § 69. 

ὃ παράδειγμα δ᾽ ἐστὶν ὅταν τῷ μέσῳ τὸ ἄκρον ὑπάρχον δειχθῇ διὰ 
τοῦ ὁμοίου τῷ τρίτῳ. Thus to take Aristotle’s instance we reason 
that because the war between Thebes and Phocis was a war 
between neighbours and an evil, therefore the war between Athens 
and Thebes, being also a war between neighbours, will in all pro- 
bability be also an evil. Thus out of the one parallel case—the 
war between Thebes and Phocis—we form the general proposition 
—All wars between neighbours are evils—to this we add the minor 
The war between Athens and Thebes is a war between neighbours 
—and thence arrive at the conclusion that the war between 
Athens and Thebes will be likewise an evil. Thus Aristotle 
concludes, φανερὸν οὖν ὅτι τὸ παράδειγμά ἐστιν οὔτε ὡς μέρος πρὸς 
ὅλον (induction) οὔτε ὡς ὅλον πρὸς μέρος (deduction) ἀλλ᾽ ὡς μέρος 
πρὸς μέρος, ὅταν ἄμφω μὲν ἦ ὑπὸ ταὐτό, γνώριμον δὲ θάτερον. καὶ 
διαφέρει τῆς ἐπαγωγῆς, ὅτι ἡ μὲν ἐξ ἁπάντων τῶν ἀτόμων τὸ ἄκρον 
ἐδείκνυεν ὑπάρχειν τῷ μέσῳ καὶ πρὸς τὸ ἄκρον οὐ συνῆπτε τὸν συλ- 
λογισμόν, τὸ δὲ καὶ συνάπτει---ἰῃαί is, out of the particular instance 
it forms a general proposition to which as major premiss it applies 
the new instance—xai οὐκ ἐξ ἁπάντων δείκνυσιν. Anal. Pr. τι. 24, 
68> 38, Trend. § 38, Magr. § 66. 


17. Syllogism and Induction correspond to the two 
great aspects of existence or ways in which things are 
known. Things may be looked at either in themselves—as 
they present themselves, so to speak, to the creative mind 
—or as they present themselves to us; thus in mathematics 
it is the point which stands absolutely first, the superficies 
or solid figure which is so relatively to us’. Syllogism 
corresponds with the first of these aspects of objects of 
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‘to the primary or most simple form in which the generic 
idea presents itself‘. The universal so conceived is 
equivalent to the cause, and this is in turn equivalent 
to the middle term in syllogism. The questions of science 
thus resolve themselves into a search for middle terms— 
the questions Does a thing exist (εἰ ἔστι) ὃ or Does a fact 
take place in such and such a manner (τὸ ὅτι) ? forming the 
question, Is there or is there not a middle term? and the 
questions What is the reason of the fact (τὸ διότι) ? or What 
is its essential character (τί ἐστιν) ὃ constituting the ques- 
tion, What is the middle term’ ? 


* ἐπίστασθαι δὲ οἰόμεθ᾽ ἕκαστον ἁπλῶς... ὅταν THY τ᾽ αἰτίαν οἰώμεθα 

, > ἃ A aA 9 ¢g 4 ’ 9“ ὅ ,.3 N ‘N \ 9 ὃ lg 
γινώσκειν Ou ἣν τὸ πρᾶγμά ἐστιν, ὅτι ἐκείνου αἰτία ἐστὶ καὶ μὴ ἐνδέ- 
χεσθαι τοῦτ᾽ ἄλλως ἔχειν. Anal. Post. τ. 2, 71 9, Trend. § 17. 

ἢ τὸ δ᾽ ὅτι διαφέρει καὶ τὸ διότι ἐπίστασθαι. Anal, Post. τ. 13, 
η88 22, Trend. § 16. Cp. Meta. A. 1, 9812 29, οἱ μὲν γὰρ 
ἔμπειροι TO ὅτι μὲν ἴσασι, διότι δ᾽ οὐκ ἴσασιν. Cp. also Eth. Wie. 
X. 9, 1180} 15, τοῦ κοινοῦ yap al ἐπιστῆμαι λέγονταί τε καὶ εἰσίν and 
Meta. E. 2, 1027? 20, ἐπιστήμη μὲν γὰρ πᾶσα ἣ τοῦ ἀεὶ ἢ τοῦ ὡς 
ἐπὶ τὸ πολύ. 

ὅ οὐδὲ δι᾿ αἰσθήσεως ἔστιν ἐπίστασθαι" εἰ γὰρ καὶ ἔστιν ἡ αἴσθησις 
τοῦ τοιοῦδε καὶ μη τοῦδέ τινος, ἀλλ᾽ αἰσθάνεσθαί γε ἀναγκαῖον τόδε τι 
καὶ ποῦ καὶ νῦν. τὸ δὲ καθόλου καὶ ἐπὶ πᾶσιν ἀδύνατον αἰσθάνεσθαι. 
...00 γὰρ ἦν τοῦ καθόλον αἴσθησις. An. Post. τ. 31, 87> 28, Trend. 
ὃ 46, Magr. § 89. Compare and contrast Anal. Post. τι. 10, 
1007 17, αἰσθάνεται piv τὸ καθ᾽ ἕκαστον, ἡ δ᾽ αἴσθησις τοῦ καθόλον 
ἐστίν, οἷον ἀνθρώπου, ἀλλ᾽ οὐ Καλλίου ἀνθρώπου. 

* καθόλου δὲ λέγω ὃ ἂν κατὰ παντός τε ὑπάρχῃ καὶ καθ᾽ αὐτὸ καὶ 
e > 4, ‘ 3 Φ φ ,ὔ 9 > » ε», a ’ 
Ὦ αὑτὸ" pavepov apa ὅτι ὅσα καθόλου, ἐξ ἀνάγκης ὑπάρχει τοῖς πραγ- 
μασιν. τὸ καθόλου δὲ ὑπάρχει τότε ὅταν ἐπὶ τοῦ τυχόντος καὶ πρώτου 
δεικνύηται. Anal. Post. τ. 4, 73Ὁ 26, Trend. § 47, Magr. ὃ 74. 

δ τὸ δὲ καθόλου πρῶτον, αἴτιον ἄρα τὸ καθόλου Anal. Post. 1. 
24, 85> 24, Trend. § 48, Magr. § 85. 

AY 4 a9 ” Ἁ 9 Ἁ φ φ ld fe) 
τὰ Cyrovpeva ἐστιν ἴσα τὸν ἀριθμὸν ὅσαπερ ἐπιστάμεθα. ζητοῦμεν 
δὲ , \gq ‘ ὃ ’ 4 Κ᾿ 9 ” ἥῥ͵ν Q 
ἑ τέτταρα, τὸ ὅτι, To διότι, εἰ ἔστι, Ti éoriv....Cyrodpev δέ, ὅταν μὲν 

a A @ A N\ om e aA mom , > ak 9 Κ᾿ 
ζητῶμεν τὸ ὅτι ἢ τὸ εἰ ἔστιν ἁπλῶς, dp ἔστι μέσον αὐτοῦ ἢ οὐκ ἔστιν" 
φ δὲ A ὃ \ ’ a a 4 49 , A ’ ‘ ld 
ὅταν δὲ...τὸ διὰ τί ζητώμεν ἢ TO τί ἐστι, τότε ζητοῦμεν τί τὸ μέσον... 
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“ov μόνον τὸ ὅτι δεῖ τὸν ὁριστικὸν λόγον δηλοῦν, ὥσπερ of 
πλεῖστοι τῶν ὅρων λέγουσιν, ἀλλὰ καὶ τὴν αἰτίαν ἐνυπάρχειν καὶ ἐμφαί- 
ψεσθαι. νῦν δ᾽ ὥσπερ συμπεράσμαθ᾽ οἱ λόγοι τῶν ὅρων εἰσί: οἷον τί 
ἐστι τετραγωνισμός ; τὸ ἴσον ἑτερομήκει ὀρθογώνιον εἶναι ἰσόπλευρον. 
ὁ δὲ τοιοῦτος ὅρος λόγος τοῦ συμπεράσματος. ὁ δὲ λέγων ὅτι ἐστὶν 
ὦ τετραγωνισμὸς μέσης εὕρεσις, τοῦ πράγματος λέγει τὸ αἴτιον. De 
An. τι. 2, 4135 13, Trend. 8 63. 

δ ἔρικε δ᾽ οὐ μόνον τὸ τί ἐστι γνῶναι χρήσιμον εἶναι πρὸς τὸ 
θεωρῆσαι τὰς αἰτίας τῶν συμβεβηκότων ταῖς οὐσίαις, ὥσπερ ἐν τοῖς 
μαθήμασι τί τὸ εὐθὺ καὶ καμπύλον ἢ τί γραμμὴ καὶ ἐπίπεδον πρὸς τὸ 
κατιδεῖν πόσαις ὀρθαῖς αἱ τοῦ τριγώνου γωνίαι ἴσαι, ἀλλὰ καὶ ἀνάπαλιν 
τὰ συμβεβηκότα συμβάλλεται μέγα μέρος πρὸς τὸ εἰδέναι τὸ τί ἐστιν. 
De Anim. τ. 1, 402° 16, Trend. ὃ 64. | : 

20. Scientific knowledge, besides involving (1) a yévos 
ὑποκείμενον, or Subject of investigation, and (2) certain 
πάθη, or qualities to be demonstrated, includes also (3) 
certain κοινὰ ἀξιώματα, or general principles of reasoning’. 
The subject-matter of each science constitutes its οἰκεῖαι 
ἀρχαί, or appropriate principles which cannot be transferred 
to another science*. The consideration of the manner in 
which these principles are obtained throws us back upon 
the question—how does knowledge begin ?—and so con- 
stitutes the Aristotelian Epistemology. Such an analysis 
of knowledge may be regarded as the basis of Aristotle’s 
Metaphysics. 

+ πᾶσα ἀποδεικτικὴ ἐπιστήμη περὶ τρία ἐστίν, ὅσα τε εἶναι τίθεται 
(ταῦτα δ᾽ ἐστὶ τὸ γένος οὗ τῶν καθ᾽ αὐτὰ παθημάτων ἐστὶ θεωρητική), 
καὶ τὰ κοινὰ λεγόμενα ἀξιώματα ἐξ ὧν πρώτων ἀποδείκνυσι καὶ τρίτον 
τὰ πάθη, ὧν τί σημαίνει ἕκαστον λαμβάνει. Anal. Post. 1. 10, 76" 11, 
Trend. § 67. Cp. Anal. Post. 1. 3, Magrath, § 73, οὐ μόνον 
ἐπιστήμην ἀλλὰ καὶ ἀρχὴν ἐπιστήμης εἶναί τινά φαμεν, ἦ τοὺς ὅρους 
γνωρίζομεν, and Anal. Post. 1, 2, 723 7, Magr. ὃ 72, where A. 
distinguishes between a θέσις (a postulate) and an ἀξίωμα ; ἀρχὴ δ᾽ 
ἐστιν ἀποδείξεως πρότασις ἄμεσος (immediate), ἄμεσος δὲ ἧς μή 
ἐστιν ἄλλη προτέρα....... ἀμέσου δ᾽ ἀρχῆς συλλογιστικῆς θέσιν μὲν 
λέγω ἣν μὴ ἔστι δεῖξαι, μηδ᾽ ἀνάγκη ἔχειν τὸν μαθησόμενόν ru ἣν δ᾽ 
ἀνάγκη δ᾽ ἔχειν τὸν ὁτιοῦν μαθησόμενον, ἀξίωμα. Among such 
ἀξιώματα the ἀρχὴ βεβαιοτάτη is the principle of contradiction. 
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ἐπαγωγῆς... ἐπαχθῆναι δὲ μὴ ἔχοντας αἴσθησιν adivarov' τῶν yap” 
καθ᾽ ἕκαστον ἡ αἴσθησις. Anal. Post. τ. 13, 815 38. 

* οὐδὲ δ αἰσθήσεως ἔστιν ἐπίστασθαι...... οὗ γὰρ ἦν τοῦ καθόλου 
αἴσθησις. Anal. Post. 1. 31, 87° 28, Trend. § 46. 

ἢ στάντος γὰρ τῶν ἀδιαφόρων ἑνός, πρῶτον μὲν ἐν τῇ ψυχῇ καθόλου. 
πάλιν δ᾽ ἐν τούτοις ἵσταται, ἕως ἂν τὰ ἀμερῇ στῇ καὶ τὰ καθόλου, οἷον 
τοιονδὶ ζῷον, ἕως ζῷον: καὶ ἐν τούτῳ ὡσαύτως. Anal. Post. τι. 19, 
1007 15, Trend. ὃ 69. 

ἔστι δ᾽ ἡμῖν πρῶτον δῆλα καὶ σαφῇ ta συγκεχυμένα μᾶλλον" 
ὕστερον δ᾽ ἐκ τούτων γίνεται γνώριμα τὰ στοιχεῖα καὶ al ἀρχαὶ 
διαιροῦσι ταῦτα. διὸ ἐκ τῶν καθόλου ἐπὶ τὰ καθ᾽ ἕκαστα δεῖ προϊέναι. 
And so, Aristotle adds, children begin by calling all men “ fathers ἢ 
and all women “ mothers,” and only at a later period differentiate 
the terms. /PAys. 1. 1, 184? 22. 

* δῆλον Oy ὅτι ἡμῖν τὰ πρῶτα ἐπαγωγῇ γνωρίζειν ἀναγκαῖον" 
καὶ γὰρ καὶ αἴσθησις οὕτω τὸ καθόλου ἐμποιεῖ. ἐπεὶ δὲ..... αἱ ἀρχαὶ 
τῶν ἀποδείξεων γνωριμώτεραι, ἐπιστήμη δ᾽ ἅπασα μετὰ λόγον ἐστί, 
τῶν ἀρχῶν ἐπιστήμη μὲν οὐκ av εἴη" ἐπεὶ δ᾽ οὐδὲν ἀληθέστερον ἐνδέ- 
χεται εἶναι ἐπιστήμης ἢ νοῦν, νοῦς ἂν εἴη τῶν ἀρχῶν. Anal, Post. 
II. 19, 100° το, Trend. 8 67. Cp. Eth. Mic. νι. 3. 3, 1139° 30 
(εἰσὶν dpa ἀρχαὶ ἐξ ὧν ὁ συλλογισμός, ὧν οὐκ ἔστι συλλογισμός. 
ἐπαγωγὴ ἄρα) with vi. 6, 11417 7 (λείπεται νοῦν εἶναι τῶν ἀρχῶν).᾿ 
So again in Zth. Mic. vi. 11. 5, 1143” 5, Aristotle, speaking of 
the formation of moral ideas, says we must proceed from the 
individual facts of experience to the general truths, but adds 
that the perception of these particulars implies the exercise of 
reason (ἐκ τῶν καθ᾽ ἕκαστα τὸ καθόλον᾽ τούτων οὖν ἔχειν δεῖ αἴσθησιν, 
αὕτη δ᾽ ἐστὶ νοῦς). And correspondingly the first step in induction 
as the generalizing of a single instance is designated as an act of 
reason (δεῖ δὲ νοεῖν τὸ Τ τὸ ἐξ ἁπάντων τῶν καθ᾽ ἕκαστον συγκείμενον). 

δ φύσει μὲν οὖν αἴσθησιν ἔχοντα γίγνεται τὰ ζῷα, ἐκ δὲ τῆς 
αἰσθήσεως τοῖς μὲν αὐτῶν οὐκ ἐγγίγνεται μνήμη, τοῖς δ᾽ ἐγγίγνεται 


πολλαὶ μνῆμαι τοῦ αὐτοῦ πράγματος μιᾶς ἐμπειρίας δύναμιν ἀπο- 
τελοῦσιν, καὶ δοκεῖ σχεδὸν ἐπιστήμῃ καὶ τέχνῃ ὅμοιον εἶναι ἡ ἐμπειρία. 
ἀποβαίνει δ᾽ ἐπιστήμη καὶ τέχνη διὰ τῆς ἐμπειρίας τοῖς ἀνθρώποις 
ee «γίγνεται δὲ τέχνη ὅταν ἐκ πολλῶν τῆς ἐμπειρίας ἐννοημάτων 
μία καθόλου γένηται περὶ τῶν ὁμοίων ὑπόληψι. Metaphys. A. 1, 
9ρ8ο3 28. Cp. Anal. Post. τι. 19, 99° 35, Trend. § 69. 
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23. Metaphysics—the name given by Aristotle’s edi- 
tors to his works on prima philosophia, either because they 
went beyond or followed after his physical investigations— 
deals as a form of scientific knowledge with first prin- 
ciples or ultimate conditions of all existence and more 
definitely considers being gua being and its essential 
attributes: just as mathematics, going so far beyond 
physics, considers the characteristics which belong to 
being not gua being; but gua line or angle’. In its uni- 
versal character Metaphysics resembles Dialectic and 
Sophistic, but differs from the one in method, from the 
other in its moral purpose’. 


19% 4 , a a . aA ea ‘ 4 o e 4 
ἔστιν ἐπιστήμη τις ἢ θεωρεῖ τὸ ὃν ἣ ὃν καὶ τὰ τούτῳ ὑπάρχοντα 
3 ε», δ \ €¢ a a” ea ‘ , > ἢ 4 
καθ᾽ αντό......διὸ καὶ ἡμῖν τοῦ ὄντος ἡ ὃν Tas πρώτας αἰτίας ληπτέον. 
Meta. T. 1, 10037 21. (Cp. 10035 16.) καθάπερ δ᾽ ὁ μαθηματικὸς 
Q \ 93 3 4 Q ’ a 4 Q , Q 
περὶ τὰ ἐξ ἀφαιρέσεως τὴν θεωρίαν ποιεῖται (περιελὼν yap πάντα τὰ 
9 4 ”“ e 4 Ν , ” . \ 4 Ἁ 
αἰσθητὰ θεωρεῖ, οἷον βάρος καὶ κουφότητα ἔτι δὲ καὶ θερμότητα καὶ 
ψυχρότητα, μόνον δὲ καταλείπει τὸ ποσὸν καὶ συνεχές, τῶν μὲν ἐφ᾽ ἐν 
nw 7 so 8 , σὰ 29 A ld Q Α , S 4 e aa) . 
τῶν δ᾽ ἐπὶ δύο τῶν δ᾽ ἐπὶ τρία, καὶ τὰ πάθη τὰ τούτων ἣ ποσά ἐστι Kat 
΄ A 9 3 Ψ , a A 3 A \ § ¥ 8 
συνεχῇ, καὶ ov καθ᾽ ἕτερόν τι Pewper)...... τὸν αὐτὸν δι) τρόπον ἔχει καὶ 
‘ , * Ά A) ld , s ¢ 9 ᾿ Ἅ Ἁ A 
περὶ TO OV τὰ γὰρ τούτῳ συμβεβηκότα καθ᾽ ὅσον ἐστὶν dv καὶ τὰς 
ἐναντιώσεις αὐτοῦ 7 ὃν οὐκ ἄλλης ἐπιστήμης ἢ φιλοσοφίας θεωρῆσαι. 
a a y 4 3 e 7 a δ᾽ e , ’ 3 
Τῇ φυσικῇ μὲν yap οὐχ ἢ ὄντα, μᾶλλον δ᾽ ἢ κινήσεως μετέχει τὴν 
θεωρίαν τις ἀπονείμειεν av. Metaphys. K. 3, 1061 28. 
* καὶ ἔστι τοῦ φιλοσόφου περὶ πάντων δύνασθαι θεωρεῖν. εἰ γὰρ 
A a , ’, ΝΑ ε»9ῳ , 3 aA , 
μὴ τοῦ φιλοσόφου, τίς ἔσται ὁ ἐπισκεψόμενος εἰ ταὐτὸ Σωκράτης 
Ν , / A 9 εν 5» ’ A 3 \ 3 4 
καὶ Σωκράτης καθήμενος ἢ εἰ ἕν ἑνὶ ἐναντίον, ἢ τί ἐστι τὸ ἐναντίον, 
A a , @ Ν ν 5" a @ ? 6 AY rh) 4 e 
ἢ ποσαχῶς λέγεται ;...womep ἔστι καὶ ἀριθμοῦ ἡ ἀριθμὸς ἴδια πάθη οἷον 
περιττότης APTLOTYS...... οὕτω καὶ τῷ ὄντι ἡ ὃν ἔστι τινὰ ἴδια καὶ ταῦτ᾽ 
ἐστὶ περὶ ὧν τοῦ φιλοσόφου ἐπισκέψασθαι τἀληθές. σημεῖον δέ' of 
A ὃ Ν Ἁ Ν > ν" , ε ὃ , Lad ΄ 
γὰρ διαλεκτικοὶ καὶ σοφισταὶ ταὐτὸν μὲν ὑποδύονται σχῆμα τῷ 
4 \ N \ LY > A , , e \ XX ε 
φιλοσόφῳ..... περὶ μὲν yap TO αὐτὸ γένος στρέφεται ἡ σοφιστικὴ καὶ ἡ 
διαλεκτικὴ τῇ φιλοσοφίᾳ, ἀλλὰ διαφέρει τῆς μὲν τῷ τρόπῳ τῆς 
δυνάμεως, τῆς δὲ τοῦ βίου τῇ προαιρέσει. ἔστι δὲ ἡ διαλεκτικὴ 
δ Α Φ ε id 4 e 4 a 
πειραστικὴ περὶ wy ἡ φιλοσοφία γνωριστική, ἡ δὲ σοφιστικὴ atvo- 
μένη, οὖσα δ᾽ ov. Meta, T. 2, τοο4ᾳῦ. Cp. Soph. El. 165° 9; 
Rhetor. τ. 1, 1355> 17. 
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εἰς φρέαρ ἣ els φάραγγα, ἐὰν τύχῃ, ἀλλὰ φαίνεται εὐλαβούμενος, ws οὐχ 
ὁμοίως οἰόμενος μὴ ἀγαθὸν εἶναι τὸ ἐμπεσεῖν καὶ ἀγαθόν; Meta. Τ'. 4, 
1008? ro, 


25. Metaphysics being the Science of Being gua 
Being, the leading question of Aristotle’s First Philosophy 
comes to be—What is meant by the Real or by true 
Substance? This same question Plato had tried to solve 
by positing an universal and invariable element of know- 
ledge and existence, or an idea, as the only real and 
permanent beside the changing phenomena of sense’. 

* See Metaphysics A. 6, 987, where Aristotle explains the 
genesis of the Platonic doctrine as due to an intermixture of the 
sensationalism of Heraclitus with the conceptualism of Socrates. 
Plato, in fact, accepting the Heraclitean doctrine that sensible 
things were in constant change, drew therefrom the conclusion that 
things gua sensible could not be known. But things, he argued 
further, ave known; and this knowledge must be in virtue of that 
universal notion for which Socrates sought. ἀδύνατον γὰρ εἶναι τὸν ᾿ 
κοινὸν ὅρον τῶν αἰσθητῶν τινός, ἀεί ye μεταβαλλόντων. οὗτος μὲν 
οὖν τὰ τοιαῦτα τῶν ὄντων ἰδέας προσηγόρευσε, τὰ δ᾽ αἰσθητὰ παρὰ 
ταῦτα καὶ κατὰ ταῦτα λέγεσθαι πάντα. οδϑην 8. Cp. Mea. M. 4, 
1078> 15, 

26. Plato’s Ideal Theory is defective at once from 
the standpoint of the Physicist, the Psychologist and the 
Metaphysician’. 

1. Ideas are powerless to explain the unceasing life 
and change of nature: they do not contribute to objects 
of sensation any cause of movement and alteration ἢ 

2. They are equally incompetent to explain know- 
ledge: for (a) knowledge is of the οὐσία, which is 7 
things, whereas ideas place it outside them; (8) to sup- 
pose that we know things better by adding on their 
general conceptions, is about as absurd as to imagine that 
we can count numbers better by multiplying them’*; (γ) 
if they are assumed to explain what is permanent in 
knowledge, they must be extended to objects of art, of 
which, however, the Platonists do not recognise ideas * 
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27.. Aristotle’s answer to this same question—What 
is reality ?—differs more in wording than in meaning from 
that given by Plato. The main defect to Aristotle’s 
eyes in the ideal theory was that Plato considered ideas 
as transcendant and separate from things of sense, and 
failed to give through them any explanation of life and 
change’. Aristotle therefore concludes that since for scien- 
tific as opposed to empirical knowledge, there must be an 
universal element, since individuals are unlimited and infi- 
nite, and as such unknowable’, the idea must be not 
something outside the many, but rather in, and predicable 
of the manifold phenomena of sense *. 


1 Q A 3 ~ > 9 ε Ug > , Ν ν ‘ 
καὶ τοῦτο ὀρθώς ἐνόησεν (ὁ Swxparys) ov xwpioas...avev μὲν yap 
δὰ ’ 3 ΕἽ 4 [4 A a ΝΥ l4 » A 
τοῦ καθόλου οὐκ ἔστιν ἐπιστήμην λαβεῖν, τὸ δὲ χωρίζειν αἴτιον τῶν 
συμβαινόντων δυσχερῶν περὶ τὰς ἰδέας ἐστ. Meta. Μ. 9, 1086> 6. 
* εἴδη μὲν οὖν εἶναι ἢ ἕν τι παρὰ τὰ πολλὰ οὐκ ἀνάγκη, εἰ ἀπόδειξις 
ἔσται, εἶναι μέντοι ἐν κατὰ πολλῶν ἀληθὲς εἰπεῖν ἀνάγκη" ov γὰρ ἔσται 
\ , a ‘ a 9, 3S . 8 , .,δ4Ὡὦῳ)ὸὁ5ἕξ 22ὥκν » 9 
τὸ καθόλου, ἂν μὴ τοῦτο ἦ᾽ ἐὰν δὲ τὸ καθόλον μὴ ἧ, τὸ μέσον οὐκ 
ἔσται, ὥστ᾽ οὐδ᾽ ἀπόδειξις. An. Post. τ. 11, 775 5. Magrath 8 79. 
3 x > , 3 A A ᾽ 2fs A Ν Ἂ 
τες pa ow μηθέν ἐστι παρὰ τὰ καθ᾽ ἕκαστα, οὐθὲν ἂν εἴη ναῆτον 
ἀλλὰ πάντα αἰσθητὰ καὶ ἐπιστήμη hile εἰ μή τις εἶναι λέγει τὴν 
nee: ἐπιστήμην. Meta. B. 4, 999° 1. 
δ ἀλλ᾽ οἱ τὰ εἴδη λέγοντες TH μὲν ὀρθῶς λέγουσι χωρίζοντες αὐτά, 
Ν > 9 > 9 ay 59 3 a φ VA ON a [4 
εἴπερ οὐσίαι εἰσί, τῇ δ᾽ οὐκ ὀρθώς, ὅτι τὸ ἕν ἐπὶ πολλών εἶδος λέγουσιν. 
ΕΣ ῳ 9 »” 4 a id e A 9. ἢ εὖ 
αἴτιον δ᾽ ὅτι οὐκ ἔχουσιν ἀποδοῦναι τίνες αἱ τοιαῦται οὐσίαι ai ἄφθαρτοι 
‘ Q > 9 Ἁ 4 4 A > Q 8. δ ΄- Ν 
παρὰ τὰς καθ᾽ ἕκαστα καὶ αἰσθητάς. ποιοῦσιν οὖν τὰς αὑτὰς τῷ εἴδει 
τοῖς φθαρτοῖς (ταύτας γὰρ ἴσμεν), αὐτοάνθρωπον καὶ αὐτοΐππον, προστι- 
θέντες τοῖς αἰσθητοῖς τὸ ῥῆμα τὸ αὐτό.ςὡἩ Meta. Ζ. 16, το4ο" 27. 
9 4 4 ENS “A 9Δ 7 9 Ἧ \ , ε al a 
ἐπεὶ δὲ οὐδὲ πρᾶγμα οὐθέν ἐστι παρὰ τὰ μεγέθη, ὡς δοκεῖ, τὰ 
9 θ Ἁ , 9 a ” a 3 “A \ , 3 
αἰσθητὰ κεχωρισμένον, ἐν τοῖς εἴδεσι τοῖς αἰσθητοῖς τὰ νοητά ἐστι. 


De An. ττι. 8, 4322 4. 


28. Real Substance, or true Being (οὐσία), is thus 
to Aristotle not the abstract universal, but rather the 
concrete individual thing’, The Aristotelian theory of 
Substance is not however altogether consistent with itself: 
and while the teaching of the tract on Categories inclines 
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29. Matter (ὕλη) is used by Aristotle in four prin- 
cipal senses, which tend however to glide into one another. 
First, it is the substratum of varying determinations, the 
subject of growth and of decay’; secondly, it is the 
potential which has implicitly the capacity to develop into 
reality*; zhzrdly, it is the formless and so indeterminate 
and contingent*®; and so /astly, as that which is wthout 
any definite form (ἀόριστον), it is almost synonymous with 
negation (orépnois)*. It is altogether a relative concep- 
tion, and hence matter in its last phase is identical with 
form ὅ. : 


9 
* ἔστι δὲ ὕλη μάλιστα μὲν καὶ κυρίως τὸ ὑποκείμενον γενέσεως καὶ 


φθορᾶς δεκτικόν. De Gen. et Cor. 1. 4, 3205 2. λέγω γὰρ ὕλην τὸ 
πρῶτον ὑποκείμενον ἑκάστῳ, ἐξ οὗ γίνεταί τι ἐνυπάρχοντος μὴ κατὰ 
συμβεβηκός. Phys. 1. 9, 192 31. 

7 ὕλην δὲ λέγω ἣ μὴ τόδε τι οὖσα ἐνεργείᾳ, δυνάμει ἐστὶ τόδε τι. 
Meta, H. 1, 10422 27: cp. Meta. N. 4, τορ2 3. 

5 λέγω δ᾽ ὕλην ἣ καθ᾽ αὐτὴν μήτε τὶ μήτε ποσὸν μήτε ἄλλο μηθὲν 
λέγεται οἷς ὥρισται τὸ ὄν. Meta. Z. 3, 1029% 20. So in PAys. 1. 
7, 1912 ro Aristotle combines ἡ ὕλη καὶ τὸ ἄμορφον and in Meta. 
A. 8, 989% 18, we have ὕλη described as τὸ ἀόριστον πρὶν ὁρισθῆναι 
καὶ μετασχεῖν εἴδους τινος. 

7 ὕλη ἔσται αἰτία ἡ ἐνδεχομένη παρὰ τὸ ὡς ἐπὶ τὸ πολὺ ἄλλως τοῦ 
συμβεβηκότος. Meta. E. 2, 10272 14. Cp. De An. τι. 1, 4128 7. 

* Thus in Phys. 1. 7, 190° 27, στέρησις is said to be a συμβε- 
Byxos of ὕλη. Cp. Meta. I. 8, 10584 23, ἡ γὰρ ὕλη ἀποφάσει 
δηλοῦται, τὸ δὲ γένος ὕλη ov λέγεται γένος. And in Phys. 1. 8, 
19t> 13, A. writes: ἡμεῖς δὲ καὶ αὐτοί φαμεν γίγνεσθαι μὲν οὐδὲν 
ἁπλῶς ἐκ μὴ ὄντος, ὅμως μέντοι γίγνεσθαι ἐκ μὴ ὄντος, οἷον κατὰ 
συμβεβηκός: ἐκ γὰρ τῆς στερήσεως, ὅ ἐστι καθ᾽ αὑτὸ μὴ ὅν, οὐκ 
ἐνυπάρχοντος γίγνεταί τι. But in the next chapter 192? 5, a dis- 
tinction is drawn between ὕλη and στέρησις to the effect that ὕλη 
is οὐκ ov Only κατὰ συμβεβηκός while στέρησις is so καθ᾽ αὐτήν. 

δ ἔστι δὲ τῆς ὕλης ἡ μὲν νοητὴ ἡ δ᾽ αἰσθητή, καὶ ἀεὶ τοῦ λόγου τὸ 
μὲν ὕλη τὸ δ᾽ ἐνέργειά ἐστιν.. ἔστι δ᾽ ὥσπερ εἴρηται καὶ ἡ ἐσχάτη 
ὕλη καὶ ἡ μορφὴ ταὐτὸ καὶ δυνάμει, τὸ δὲ ἐνεργείᾳ. Meta. H. 6, 
1045" 33: i 
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, ε » fo b 6 Q A θ ’, 4 ε δὲ 3 νὴ ’ Α 
μία ἑνός, οἷον τὸ θερμὸν τοῦ θερμαίνειν μόνον, ἡ δὲ ἰατρικὴ νόσου καὶ 
ὑγιεας. Meta. Θ. 2, 1046° 5. 

8 A gy 4 Q ε A“ φ ’ὔ 9 ’ 4 “ σε 
μοναχῶς οὕτω λύεται καὶ ἡ τῶν ἀρχαίων ἀπορία...ἐκ γὰρ τῆς 
στερήσεως, ὅ ἐστι καθ᾽ αὑτὸ μὴ Ov, οὐκ ἐνυπάρχοντος γίγνεταί τι. 
Phys. τ. 8, τοΙ 23. 
> A ’ ν φ ε og 9 “A 4 4 
εἰσὶ δέ τινες οἵ φασιν, οἷον of Μεγαρικοί, ὅταν ἐνεργῇ μόνον δύνασ- 
θαι, ὅταν δὲ μὴ ἐνεργῇ οὐ δύνασθαι, οἷον τὸν μὴ οἰκοδομοῦντα οὐ δύνασ- 
’ μὴ ἐνεργῃ , μ μ 
“Ὁ A “a e 
θαι οἰκοδομεῖν, ἀλλὰ τὸν οἰκοδομοῦντα ὅταν οἰκοδομῇ" ὁμοίως δὲ καὶ ἐπὶ 
τῶν ἄλλων᾽ οἷς τὰ συμβαίνοντα ἄτοπα οὗ χαλεπὸν ἰδεῖν... ὥστε οὗτοι οἱ 
λόγοι ἐξαιροῦσι καὶ κίνησιν καὶ γένεσιν" ἀεὶ γὰρ τό τε ἑστηκὸς ἑστή- 
ξεται καὶ τὸ καθήμενον καθεδεῖται. Meta. Θ. 3, 104714. Cp. Δ. 29. 
“εν 7 Φ a 2» >? %.\> 2 € 3 g ψ a 
ἢ γαρ γένεσις evexa τῆς οὐσίας ἐστίν, αλλ οὐχ ἢ ουσία ἕνεκα τῆς 
γενέσεως....γεννᾷ γὰρ ὁ ἄνθρωπος ἄνθρωπον. De Part. An. 640° 18, 
cp. De Gen. An. v. 1, 778° 5. 
\ 3 Ν 4 ,ὕ νΝ , 3 a ome ¢ ψ 
τὸ ἀτελὲς μέγεθος γενέσει μὲν πρότερόν ἐστι, τῇ οὐσίᾳ δ᾽ ὕστερον, 
οἷον ἄψυχον ἐμψύχου: Meta. Μ. 3, 10777 19. 
δεῖ δὲ μὴ λεληθέναι πότερον προσήκει λέγειν πῶς ἕκαστον γίνεσθαι 
πέφυκε μᾶλλον ἢ πῶς ἔστιν. De Part. An. 64οϑ το. 


31. The Aristotelian analysis of existence into δύναμις 
and ἐνέργεια, or ὕλη and εἶδος, is expressed with more 
detail in the doctrine of the four ἀρχαί or aitva—that is, 
principles which enter into the existence or origination 
or cognition of any object’. These four ἀρχαί are Ist, 
the material cause, or elements out of which an object 
is created: 2ndly, the efficient, or means dy which it is 
created: 3rdly, the formal, or expression of what it is: 
and 4thly, the final, or end for which it is*. The final, 
however, tends to be one with the formal, and both may 
be identical with the efficient. Of the four, it is the formal 
and final which:is the most important, and which most 
truly gives the explanation of an object. The teleology of 
Aristotle regards the end of a thing as realized not in its 
relation to us, but in the full perfection of itself: final 
cause with Aristotle is internal and objective, not external 
and subjective’. 


1 
πασῶν μὲν οὖν κοινὸν TOV ἀρχῶν τὸ πρῶτον εἶναι ὅθεν ἢ ἢ ἔστιν 


ἢ γίγνεται ἢ γιγνώσκετα. Meta. Δ. 1, 10132 18. 
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33. God to Aristotle is the first of all substances, 
the necessary first source of movement who is himself 
unmoved: a being with everlasting life, and perfect blessed- 
ness, engaged in never-ending self-contemplation: acting 
on the world as the primary object of love in which desire 
and reason fall into unity’. The moral virtues are too 
dependent on material, bodily and terrestrial conditions to 
be ascribed to God: but the perfect simplicity and immuta- 


bility of his nature brings him the purest and serenest 
pleasure’®. 


a > » a 
1 ἐπεὶ δὲ Set κίνησιν ἀεὶ εἶναι καὶ μὴ διαλείπειν, ἀνάγκη εἶναί τι ὃ 
σι ἴω. Ν a ” , Q δ “a a“ > 2 
πρῶτον κινεῖ, εἴτε ἕν εἴτε πλείω, Kal TO πρῶτον κινοῦν ἀκίνητον. Phys. 
vil. 6, 258" ro. 
” a 3 4 a ἰδ ‘ 3 9» Ν᾽ 9 > PY 
ἔστι τι ὃ οὐ κινούμενον κινεῖ, ἀΐδιον καὶ οὐσία καὶ ἐνέργεια οὖσα 
΄ 4. a 
κινεῖ δὲ ὧδε TO ὀρεκτόν, Kal TO νυητὸν κινεῖ οὐ κινούμενον. τούτων τὰ 
ΠῚ a > » a δὲ e > 9 , de > ~ 3 
πρῶτα τὰ avrd....KivEel δὲ ὡς ἐρώμενον, κινούμενον δὲ τἄλλα κινεῖ...ἐκ 
᾽ x» 9 A *# € 9 Q Qa e ᾽ Ἁ > 9 4 
TOLAUTNS ἄρα ἀρχῆς ἤρτηται ὁ οὐρανὸς καὶ ἡ φύσις. διαγωγὴ δ᾽ ἐστὶν 
C4] e o> @ Q , ε ἴω Ud de Α \ T A 9.4 
οἷα ἡ ἀρίστη μικρὸν χρόνον ἡμών.. φάμεν δὲ τὸν θεὸν εἶναι ζῷον ἀΐδιον 
” ἃ “Ὁ “" aA 
ἄριστον, ὥστε ζωὴ καὶ αἰὼν συνεχὴς καὶ ἀΐδιος ὑπάρχει τῷ θεῷ. τοῦτο 
N e id φ δ > 3 9 3.4 XY 3», A : 
γὰρ ὁ θεός...ὅτι μὲν οὖν ἔστιν οὐσία τις ἀΐδιος καὶ ἀκίνητος Kal κεχω- 
ρισμένη τῶν αἰσθητῶν, φανερὸν ἐκ τῶν εἰρημένων. Meta. A. 7, 1072 
»# “~ 
25. αὑτὸν apa νοεῖ, εἴπερ ἐστὶ τὸ κράτιστον, Kal ἔστιν ἡ νόησις 
ae . 
νοήσεως νόησις. Meta. A. 9, 1074> 34. 
e 4 
ἢ τοὺς θεοὺς yap μάλιστα ὑπειλήφαμεν μακαρίους καὶ εὐδαίμονας 
> ‘ LU ‘ , 3 A . 9 a a ’ 
εἶναι: πράξεις δὲ ποίας ἀπονεῖμαι χρεὼν αὐτοῖς:;...διεξιοῦσι πάντα 
’ > ἡ ‘ Ἁ N , Ἁ ν 3» κι a N a 
φαίνοιτ᾽ ἂν τὰ περὶ τὰς πράξεις μικρὰ Kat ἀνάξια θεῶν... τῷ dn ζῶντι, 
le! ’ > J “A ~ ~ 
τοῦ πράττειν ἀφαιρουμένου, ἔτι δὲ μᾶλλον τοῦ ποιεῖν, τί λείπεται πλὴν 
, σ ε A A 2 293 , , Ἂ 
θεωρία; ὥστε ἡ τοῦ θεοῦ ἐνέργεια, μακαρι 
θεωρία; ἢ τι έργεια, μακαριότητι διαφέρονσα, θεωρητικὴ 
ἂν ein. Κλ. Nic. Χ. 8, ττη8 9. 
ε ε A 3 ε ‘ led 
εἴ του ἡ φύσις ἁπλῇ εἴη, ἀεὶ ἡ αὐτὴ πρᾶξις ἡδίστη ἔσται. διὸ ὁ 
LY 3 4 ν ε A 
θεὸς ἀεὶ μίαν καὶ ἁπλῆν χαίρει ἡδονήν: οὐ γὰρ μόνον κινήσεώς ἐστιν 
4 3 \ N 3 ,’ Α ε ‘ A > 
ἐνέργεια, ἀλλὰ καὶ ἀκινησίας, καὶ ἡδονὴ μᾶλλον ἐν ἠρεμίᾳ ἐστὶν ἢ ἐν 
κινήσει, Lth, Nic. vil. 14, ττ54 25. 
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5. ἐπεὶ δ᾽ ai αἰτίαι τέτταρες, περὶ πασῶν τοῦ φυσικοῦ εἰδέναι καὶ 
φΦ ¢ > Ὁ 4 Q ,’ 5» ’ διὰ 5 9g Q a 
εἰς πάσας ἀνάγων τὸ διὰ τί ἀποδώσει φυσικῶς, τὴν ὕλην, τὸ εἶδος, τὸ 
κινῆσαν, τὸ οὗ ἕνεκα. Phys. 11. 7, 198% 23. 

* διὸ ὅσοι ἐνῳκήκασι μᾶλλον ἐν τοῖς φυσικοῖς, μᾶλλον δύνανται 
4 ld , Α aA 93 " Ἁ ’ ’ ε 
ὑποτίθεσθαι τοιαύτας ἀρχὰς at ἐπὶ πολὺ δύνανται συνείρειν. οἱ δ᾽ 
φ “ ΄ ld 2 4 “A e ’ ϑ’ LY sy 7 
ἐκ τῶν πολλῶν λόγων ἀθεώρητοι τῶν ὑπαρχόντων ὄντες, πρὸς ὀλίγα 
βλέψαντες, ἀποφαίνονται ῥᾷον ἴδοι δ᾽ av τις καὶ ἐκ τούτων ὅσον 
διαφέρουσιν of φυσικῶς καὶ λογικῶς σκοποῦντες. De Gen. et Cor. 
I. 2, 2168 ro. 


35. Movement (κίνησις) is the mode in which poten- 
tial being is continually actualizing itself in the world 
of nature’. Of movement, Aristotle recognises three 
kinds, quantitative, qualitative and locomotive*—all of 
which, however, reduce to that last mentioned, since even 
γένεσις and φθορά, as forms of σύγκρισις and διάκρισις, 
necessarily involve space’. 

* διῃρημένου δὲ καθ᾽ ἕκαστον γένος τοῦ μὲν ἐντελεχείᾳ, τοῦ δὲ 
δυνάμει, ἢ τοῦ δυνάμει ὄντος ἐντελέχεια, ἡ τοιοῦτον, κίνησίς ἐστιν, 
οἷον τοῦ μὲν ἀλλοιωτοῦ, 7 ἀλλοιωτόν, ἀλλοίωσις. Phys. Il. 1, 
2017 10. 

5» Φ ε i ὃ , ὃ» δ ᾽ 4 a κι 

εἰ οὖν αἱ κατηγορίαι διήρηνται οὐσίᾳ καὶ ποιότητι καὶ τῷ ποῦ 
καὶ τῷ ποτὲ καὶ τῷ πρός τι καὶ τῷ ποσῷ καὶ τῷ ποιεῖν ἢ πάσχειν, 
ἀνάγκη τρεῖς εἶναι κινήσεις, τήν τε τοῦ ποιοῦ καὶ τὴν τοῦ ποσοῦ καὶ 
τὴν κατὰ τόπον, Phys. V. 1, 225° 9...... ἡ μὲν οὖν κατὰ τόπον φορά, 
9 δὲ κατὰ τὸ ποιὸν ἀλλοίωσις, ἡ δὲ κατὰ τὸ ποσὸν αὔξησις καὶ φθίσις. 
Phys. Vil. 2, 243 8. . 

δ τριῶν δ᾽ οὐσῶν κινήσεων, τῆς τε κατὰ μέγεθος καὶ τῆς κατὰ 
πάθος καὶ τῆς κατὰ τόπον, ἣν καλοῦμεν φοράν, ταύτην ἀναγκαῖον εἶναι 
πρώτην, Kt... Phys. VII. 7, 260% 28. καὶ τῆς κινήσεως ἡ κοινὴ 

ld ᾿ A) ld ’ a A . 4 
μάλιστα Kat κυριωτάτη Kata τόπον ἐστίν, ἣν καλοῦμεν᾽ φοραν. Phys. 
IV. 1, 208% 21. 


36. Nature (φύσις) is Aristotle’s term to denote what 
is at once intrinsically spontaneous, self-determined and 
uniform in its mode of action. It is opposed therefore to 
accidental spontaneity (τὸ αὐτόματον) and chance (τύχη), 
αὐτόματον referring to eccentric uncaused results in things 
as such, chance referring to unexpected issues in things in 
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whereas space continues the same whatever may go on 
within it. It is therefore the first and unmoved limit of 
the enclosing as against the enclosed ‘. 


1 e _\ ‘ , > , , . νὸν \ 
ἔτι of τὸ κενὸν φάσκοντες εἶναι τόπον λέγουσιν τὸ γὰρ κενὸν 
, A , ¢q φ ε 
τόπος ἂν εἴη ἐστερημένος σώματος. ὅτι μὲν οὖν ἔστι τι ὁ τόπος παρὰ 
Δ. , Α a a 3 ν, 3 ’ \ , πὸ ε , 
τὰ σώματα, καὶ πᾶν σώμα αἰσθητὸν ἐν τόπῳ, διὰ τούτων ἄν τις ὑπολά- 
Bo. Phys. τν. 1, 208 25. 
a“ ; \ 
" τὸ μὲν γὰρ εἶδος καὶ ἡ ὕλη οὐ χωρίζεται τοῦ πράγματος, τὸν δὲ 
/ 3 δέ . 2 φΦ A) aN > 3 , TAL "ὃ 4 
τόπον ἐνδέχεται’ ἐν ᾧ yap ἀὴρ ἦν, ἐν τούτῳ πάλιν ὕδωρ, ws ἔφαμεν, 
“A “A , “~ 
yiverat...xat yap δοκεῖ τοιοῦτό τι εἶναι ὁ τόπος οἷον τὸ ἀγγεῖον" 
” Ἁ a ᾽ a ’ ’ Ν 3 aA Qn “A 
ἔστι yap τὸ ἀγγεῖον τόπος petadopytos’ to δ᾽ ἀγγεῖον οὐδὲν τοῦ 
πράγματός ἐστιν. 209° 23. 
ε σι “a 
ἢ ov γὰρ ἀπόλλνται ὁ τόπος τῶν ἐν αὐτῷ φθειρομένων. ἀδύνατον 
δὲ a > Ν 4 e323 3 A a A Ν ὃ ὔ A a 
é σώμα εἶναι τὸν τόπον᾽ ἐν ταὐτῷ yap av εἴη δύο σώματα. 209% 2. 
4” » φ . 9 a , , ¢ , e , 
ἔστι δ᾽ ὥσπερ τὸ ἀγγεῖον τόπος μεταφορητός, οὕτω καὶ ὁ τόπος 
“~~ ~ J ΓῚ 
ἀγγεῖον ἀμετακίνητον.. ὦστε τὸ τοῦ περιέχοντος πέρας ἀκίνητον πρῶ- 
τον, τοῦτ᾽ ἔστιν τόπος. Phys. IV. 4, 2127 15. 


38. Time is referred by Aristotle to our conscious- 
ness of a succession in our thoughts, and a sense of 
difference between the events of our experience: and is 
described as a numeration of movement as to its priority 
and posteriority’. Like space it is a universal concomi- 
tant of real existence. Being what is numbered, it neces- 
sarily involves a numberer, that is, a conscious mind: but 
time itself is eternal *. 


1 ὅταν γὰρ μηδὲν αὐτοὶ μεταβάλλωμεν τὴν διάνοιαν ἢ λάθωμεν 
μεταβάλλοντες, οὐ δοκεῖ ἡμῖν γεγονέναι χρόνος, καθάπερ οὐδὲ τοῖς ἐν 
Σαρδοῖ μυθολογουμένοις καθεύδειν παρὰ τοῖς ἥρωσιν, ὅταν ἐγερθώσν.... 

4 A LY N ¥ > id ’ ‘ ’ can q \ εν, 

εἰ δὴ τὸ μὴ οἴεσθαι εἶναι χρόνον τότε συμβαίνει ἡμῖν, ὅταν μὴ ὁρίζωμεν 

μηδεμίαν μεταβολήν, ἀλλ᾽ ἐν ἑνὶ καὶ ἀδιαιρέτῳ φαίνηται ἡ ψυχὴ 

μένειν, ὅταν δ᾽ αἰσθώμεθα καὶ ὁρίσωμεν, τότε φαμὲν γεγονέναι χρόνον, 

Ά {2 3 Ν 3᾿ ’ Ἁ na , 

φανερὸν ὅτι οὐκ ἔστιν ἄνευ κινήσεως Kal μεταβολῆς xpoves. Phys. Iv. 

11, 218> 22 ...καὶ τότε φαμὲν γεγονέναι χρόνον, ὅταν τοῦ προτέρου 
LY e 4 9 σε a w# θ λά “~ 4 x ς 

καὶ ὑστέρου ἐν τῇ κινήσει αἴσθησιν λάβωμεν...τοῦτο γάρ ἐστιν ὁ 

χρόνος ἀριθμὸς κινήσεως κατὰ τὸ πρότερον καὶ ὕστερον. 219° 1. 
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* ὁ θεὸς καὶ ἡ φύσις οὐδὲν μάτην ποιοῦσιν. De Coel. 1. 4, 271* 33. 


ἡ φύσις ἀεὶ ποιεῖ τῶν ἐνδεχομένων τὸ βέλτιστον. Jd. 11. 5, 2883 2. 

δ᾽ ἔστι γὰρ τὸ τέρας τῶν παρὰ φύσιν τι, παρὰ φύσιν δ᾽ οὐ πᾶσαν 
ἀλλὰ τὴν ὡς ἐπὶ τὸ πολὺ... ὅταν μὴ κρατήσῃ τὴν κατὰ τὴν ὕλην ἡ κατὰ 
τὸ εἶδος φύσι. Gen. An. Iv. 4, 1710" τό. Cp. Phys. 11. 9, 200714. 


40. The continuity of nature exhibits a gradual tran- 
sition from plants to animals’, Plants possess no life 
beyond that of growth and nutrition, but admit of varia- 
tion under domestication*, Animals as possessing sense- 
perception, possess already the germs of knowledge’, and 
shew traces of those mental and moral characteristics 
which appear in more developed forms in man‘. The 
study of soul (ψυχή) should therefore be conducted not 
with exclusive reference to that of man, but should be 
extended so as to include its forms in other animals’. 


* ἢ γὰρ φύσις μεταβαίνει συνεχῶς ἀπὸ τῶν ἀψύχων εἰς τὰ ζῷα διὰ 
τῶν ζώντων μέν, οὐκ ὄντων δὲ ζῴων, οὕτως ὥστε δοκεῖν πάμπαν μικρὸν 
διαφέρειν θατέρου θάτερον τῷ σύνεγγυς ἀλλήλοις. ὁ μὲν οὖν σπόγγος, 
ὥσπερ εἴρηται, καὶ τῷ ζῆν προσπεφυκὼς μόνον, ἀπολυθεὶς δὲ μη ζῆν, 
ὁμοίως ἔχει τοῖς φυτοῖς παντελῶς. De Part. An, τν. 5, 681% 12. 

ἔνια γὰρ τῶν ἐν τῇ θαλάττῃ διαπορήσειεν ἂν τις πότερον ζῷόν ἐστιν 
ἢ φυτόν. Hist. An. viii. 1, 588° 10. 

᾿ 3 πάλιν τῶν φυτῶν τινὰ μεταλλάττονται, ὡς φασίν, εἰς ἄλλο εἶδος, 

ὡς ἡ καρύα, ὅταν γηράση.. καὶ τὸ τράγιον δὲ τμηθὲν καὶ φυτευθὲν παρὰ 
τὴν θάλασσαν τυχὸν ἔσται σισύμβριον. De Plantis (Arist.?) 1. 7, 
821 30. 

> τοῦ δὲ ζῴου οὐ μόνον τὸ γεννῆσαι ἔργον, ἀλλὰ καὶ γνώσεώς τινος 
πάντα μετέχουσι...αἴσθησιν γὰρ ἔχουσιν, ἡ δ᾽ αἴσθησις γνῶσίς τις. 
De Gen. An. 1. 23, 1318 32. 

* τούτων δ᾽ ἴχνη μὲν τῶν ἠθῶν ἐστὶν ἐν πᾶσιν ὡς εἰπεῖν, μᾶλλον 
δὲ φανερώτερα ἐν τοῖς ἔχουσι μᾶλλον ἦθος καὶ μάλιστα ἐν ἀνθρώπῳ" 
τοῦτο γὰρ ἔχει τὴν φύσιν ἀποτετελεσμένην. Histor. Animal. 1X. τ, 
6οϑ9 4. 


δ᾽ σκεπτέον δὲ καὶ...πότερον ὁμοειδὴς ἅπασα ψυχὴ ἢ οὔ" εἰ δὲ μὴ 


ὁμοειδής, πότερον εἴδει διαφέρουσιν ἣ γένει, νῦν μὲν γὰρ οἱ λεγόντες 
καὶ ζητοῦντες περὶ ψυχῆς περὶ τῆς ἀνθρωπίνης μόνης ἐοίκασιν ἔπισκο-. 
πεῖν. De 41. 1. 1, 402 4. 
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φυσικοῦ τὸ θεωρῆσαι περὶ ψυχῆς, ἢ πάσης ἢ τῆς τοιαύτης. De An. 1. 1, 
4037 τό. 

οὐ τὸ σῶμά ἐστιν ἐντελέχεια ψυχῆς ἀλλ᾽ αὕτη σώματός τινος. καὶ 
διὰ τοῦτο καλῶς ὑπολαμβάνουσιν οἷς δοκεῖ μήτ᾽ ἄνευ σώματος εἶναι 
pyre σῶμά τι ἡ ψυχή, De An. τι. 2, 414? 18. 

® of δὲ μόνον ἐπιχειροῦσι λέγειν ποῖόν τι ἡ ψυχὴ, περὶ δὲ τοῦ δεξο- 
μένου σώματος οὐθὲν ἔτι προσδιορίζουσιν. De An. 1. 3, 407” 20. 

* καθόλον μὲν οὖν εἴρηται τί ἐστιν ἢ ψυχή" οὐσία γὰρ ἡ κατὰ τὸν 
λόγον. τοῦτο δὲ τὸ τί ἦν εἶναι τῷ τοιῳδὶ σώματι, καθάπερ εἴ τι τῶν 
ὀργάνων φυσικὸν ἦν σῶμα, οἷον πέλεκυς ἦν μὲν γὰρ av τὸ πελέκει εἶναι 
ἡ οὐσία αὐτοῦ, καὶ ἡ ψυχὴ τοῦτο᾽ χωρισθείσης γὰρ ταύτης οὐκ ἂν ἔτι 
πέλεκυς ἦν, ἀλλ᾽ ἢ ὁμωνύμως. De An. i. τ, 412 το. 


42. The soul manifests its activity in certain “ facul- 
ties” or “parts” which correspond with the stages of 
biological development, and are the faculties of nutrition 
(peculiar to plants), that of sense perception (peculiar to 
animals), that of movement, and that of reason (peculiar 
to man)*. These faculties resemble mathematical figures 
in which the higher includes the lower, and must be 
understood not as like actual physical parts, but like such 
aspects as convex and concave which we distinguish in 
the same [πε΄ The mind remains throughout a unity : 
and it is absurd to speak of it, as Plato did, as desiring 
with one part and feeling anger with another ὃ 


' ἐστὶν ἡ ψυχὴ τῶν εἰρημένων τούτων (nutrition, sense, etc.) 
ἀρχὴ καὶ τούτοις ὥρισται, θρεπτικῷ, αἰσθητικῷ, διανοητικῷ, κινήσει. 
πότερον δὲ τούτων ἕκαστόν ἐστι ψυχὴ ἢ μόριον ψυχῆς, καὶ εἰ μόριον, 
πότερον οὕτως ὥστ᾽ εἶναι χωριστὸν λόγῳ μόνον ἢ καὶ τόπῳ, περὶ μὲν 
τινῶν τούτων Ov χαλεπὸν ἰδεῖν, ἔνια δὲ ἀπορίαν ἔχε. De An. 11. 2, 
413 12. 

δυνάμεις δ᾽ εἴπομεν θρεπτικόν, αἰσθητικόν, ὁρεκτικόν, κινητικὸν 
κατὰ τόπον, διανοητικόν᾽ ὑπάρχει δὲ τοῖς μὲν φυτοῖς τὸ θρεπτικὸν μόνον. 
De An. τι. 3, 4148 31. 

* παραπλησίως δ᾽ ἔχει τῷ περὶ τῶν σχημάτων καὶ τὰ κατὰ ψυχήν" 
ἀεὶ γὰρ ἐν τῷ ἐφεξῆς ὑπάρχει δυνάμει τὸ πρότερον ἐπί τε τῶν σχημάτων 
καὶ ἐπὶ τῶν ἐμψύχων, οἷον ἐν τετραγώνῳ μὲν τρίγωνον, ἐν αἰσθητικῷ δὲ 
τὸ θρεπτικόν. De An. τι. 3, 4τ4Ὁ 28. 
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we hear of ἡ ἀπάθεια τοῦ αἰσθητικοῦ : and in Anal, Post. i. 19 
αἴσθησις is described as a δύναμις κριτική. 

ὃ καὶ δὲ λεγομένη αἴσθησις, ws ἐνέργεια, κίνησίς τις διὰ τοῦ σώματος 
τῆς ψυχῆς ἐστι. De Somno 2, 4543 7. 


4 > 


τῶν αἰσθητῶν ai ὑπερβολαὶ φθείρουσι τὰ αἰσθητήρια" ἐὰν γὰρ ἢ 
ἰσχυροτέρα τοῦ αἰσθητηρίου 4 κίνησις, λύεται ὁ λόγος, τοῦτο δ᾽ ἦν ἡ 
αἴσθησις. De An. i. 12, 4243 30. 

διὸ τοῦ ὁμοίως θερμοῦ καὶ ψυχροῦ οὐκ αἰσθανόμεθα, ἀλλὰ τῶν ὑπερ- 
βολῶν, ὡς τῆς αἰσθήσεως οἷον μεσότητός τινος οὔσης τῆς ἐν τοῖς 

4Φ a 3 ’ ‘ 4 A a ’ a 9 4. Q Ά , 
αἰσθητοῖς εὐαντιώσεως᾽ καὶ διὰ τοῦτο κρίνει τὰ αἰσθητά" τὸ yap μέσον 
κριτικόν. De An. 11. 11, 4243 5. 

δ λέγεται δὲ τὸ αἰσθητὸν τριχώς...λέγω δ᾽ ἴδιον μὲν ὃ μὴ ἐνδέχεται 
ἑτέρᾳ αἰσθήσει αἰσθάνεσθαι, καὶ περὶ ὃ μὴ ἐνδέχηται ἀπατηθῆναι οἷον 
ὄψις χρώματος... κοινὰ δὲ κίνησις, ἠρεμία, ἀριθμός, σχῆμα, μέγεθος" τὰ 
γὰρ τοιαῦτα οὐδεμιᾶς ἐστὶν ἴδια ἀλλὰ κοινὰ πάσαις" καὶ γὰρ ἀφῇ 
κίνησίς τίς ἐστιν αἰσθητὴ καὶ ope’ κατὰ συμβεβηκὸς δὲ λέγεται 

3 , > AN \ oy , er, \ \ \ 
αἰσθητόν, οἷον εἰ τὸ λευκὸν εἴη Διάρους vios* κατὰ συμβεβηκὸς yap 
τούτον αἰσθάνεται, ὅτι τῷ λευκῷ συμβέβηκε τοῦτο οὗ αἰσθάνεται. De 
An. τι. 6, 4188 10. 

° τὰ δὲ ζῷα πάντ᾽ ἔχουσι μίαν ye τῶν αἰσθήσεων, τὴν ἀφήν. De 
An. τι. 3, 4τ4Ὁ 5. 

‘\ Ν \ 3 a ’ em” ‘ eo? ‘ a 
πρὸς μὲν τὰ ἀναγκαῖα κρείττων ἡ ὄψις καὶ καθ᾽ αὐτήν, πρὸς δὲ νοῦν 
καὶ κατὰ συμβεβηκὸς ἡ ἀκοή. διαφορὰς μὲν γὰρ πολλὰς εἰσαγγέλλει 
καὶ παντοδαπὰς ἢ τῆς ὄψεως δύναμις...ἡ δ᾽ ἀκοὴ τὰς τοῦ ψόφου 
διαφορὰς μόνον, De Sensu 1, 4375 5. 

7 ἐάν τις θῇ τὸ ἔχον χρῶμα ἐπ᾽ αὐτὴν τὴν ὄψιν, οὐκ ὄψεται" ἀλλὰ τὸ 

a “ ”~ ‘ l4 δ »,, e Aa ’ “A 
pev χρῶμα κινεῖ τὸ διαφανές, οἷον τὸν ἀέρα, ὑπὸ τούτου δὲ συνεχοῦς 
ὄντος κινεῖται τὸ αἰσθητήριον...ὁ δ᾽ αὐτὸς λόγος καὶ περὶ ψόφου καὶ 
ὀσμῆς ἐστίν' οὐθὲν γὰρ αὐτῶν ἁπτόμενον τοῦ αἰσθητηρίου ποιεῖ τὴν 
αἴσθησιν, ἀλλ᾽ ὑπὸ μὲν ὀσμῆς καὶ ψόφου τὸ μεταξὺ κινεῖται, ὑπὸ. δὲ 
τούτου τῶν αἰσθητηρίων ἑκάτερον. De An. 1. 7, 4195 12. 


44. Aristotle’s Common or Central Sense, besides 
recognising the common qualities which are involved in all 
particular objects of Sensations’, is thus frst, the sense 
which brings us a consciousness of Sensation; and, se- 
condly, that which by thus holding up in one act before 
the mind the objects of our knowledge, enables us to 
distinguish between the reports of different senses*. It 
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46. Memory (μνήμη) is defined by Aristotle as the 
permanent possession of a sensuous picture as a copy which 
represents the object of which it is a picture’. Recol- 
lection, or the calling back to mind the residua of memory, 
depends upon the laws which regulate the association 
of our ideas, and “we seek to reach the associated im- 
pression by starting in our thought from an object present 
to us, or something else, whether it be similar, contrary or 


contiguous’*.” 


‘ ἔστι μνήμη.. φαντάσματος ws εἰκόνος ov φάντασμα ἕξις. De 
Mem. τ, 4517 15. 

* Gray οὖν ἀναμιμνησκώμεθα, κινούμεθα τῶν προτέρων τινὰ κινήσεων, 
ἕως ἄν κινηθῶώμεν μεθ᾽ ἣν ἐκείνη (the impression of which we are in 
search) εἴωθεν. διὸ καὶ τὸ ἐφεξῆς θηρεύομεν νοήσαντες ἀπὸ τοῦ viv ἢ 
ἄλλου τινός, καὶ ἀφ᾽ ὁμοίου ἢ ἐναντίου ἣ τοῦ σύνεγγυς. De Mem. 2, 
451° 16. 


47. Reason (νοῦς) is to Aristotle the source of the first 
principles of knowledge, and thus opposed to sense, in 
that while sense is restricted and individual, thought is 
free and universal; and that while sense deals with the. 
concrete and material aspect of phenomena, reason deals 
with the abstract and ideal’. But while reason is thus. 
in itself the source of general ideas, it is 50 only poten- 
tially—it arrives, that is, at them only by a process of 
development in which it gradually clothes sense in 
thought, and unifies and interprets sense-presentations ἢ 


1 λέγω δὲ νοῦν ᾧ διανοεῖται καὶ ὑπολαμβάνει ἡ ψυχή. De An. i. 
4, 4297 23. λείπεται νοῦν εἶναι τῶν ἀρχῶν. ΖΔ. Λα vi. 6, 11417 7. 

τῶν καθ᾽ ἕκαστον 7 κατ᾽ ἐνέργειαν αἴσθησις, ἡ δ᾽ ἐπιστήμη τῶν 
καθόλου ταῦτα δ᾽ ἐν αὐτῇ πώς ἐστι τῇ ψυχῇ. διὸ νοῆσαι μὲν ἐπ᾽ 
αὐτῷ ὁπόταν βούληται, αἰσθάνεσθαι δ᾽ οὐκ ἐπ᾽ αὐτῷ ἀναγκαῖον γὰρ 
ὑπάρχειν τὸ αἰσθητόν. De An. 11. 5, 417> 22. 

ἐπεὶ δ᾽ ἄλλο ἐστὶ τὸ μέγεθος καὶ τὸ μεγέθει εἶναι (2.6. we may 
distinguish between the actual physical magnitude and the abstract 
conception of it)...r@ μὲν οὖν αἰσθητικῷ τὸ θερμὸν καὶ τὸ ψυχρὸν 


PART V. 


MORAL AND POLITICAL PHILOSOPHY. 


49. Psychology, as an analysis of human nature, 
forms to Aristotle the basis of Ethics, because moral 
philosophy has to be. studied inductively with reference 
to facts of experience, and happiness, as the end of life, 
must be adapted to man’s circumstances, and be not an 
abstraction like Plato’s idea of Goodness, but a veritable 
ἀνθρώπινον aya0dév'. True happiness is accordingly to be 
found in a perfect development of human nature, an 
outworking of man’s true soul or self in the way of excel- 
lence*, And since this soul presents two main aspects 
to the moralist, (a) the feelings and desires as amenable 
to reason, and (8) the reason and intellectual powers, 
it follows that this perfect development of human nature 
will include frst, a perfect development and true regu- 
lation of the feelings and desires in moral excellence, 
ἀρετὴ ἠθική, or virtue, and secondly, a perfect develop- 
ment of the intellectual faculties in an ἀρετὴ διανοητική, 
er mental culture’. 


* tows οὖν ἡμῖν ye ἀρκτέον ἀπὸ τῶν ἡμῖν γνωρίμων (facts of per- 
sonal experience)...apyn γὰρ τὸ ὅτι. 9 Eth. Wie. 1. 4. 5, 1095> 4. 

‘Set τὸν πολιτικὸν εἰδέναι πως τὰ περὶ ψυχήν. 1. 13, 1102" 18. 

εἰ γὰρ καὶ ἔστιν ἕν τι τὸ κοινῇ κατηγορούμενον ἀγαθὸν ἢ χωριστόν 
τι αὐτὸ καθ᾽ αὐτό (Plato’s ἰδέα τοῦ ἀγαθοῦ), δῆλον ὡς οὐκ ay εἴη 
πρακτὸν οὐδὲ κτητὸν ἀνθρώπῳ' νῦν δὲ τοιοῦτόν τι ζητεῖται. 1. 6, 
1096> 34. 
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trolled by understanding®. The freedom of the will must 
be allowed (or disallowed) equally in vice and virtue: 
and actions are to be called involuntary only where due 
to actual compulsion at the hands of others, or to ignor- 
ance of particular details in action: voluntary action being 
that of which the ἀρχή, or originating cause, lies in the 
agent’. 

* διάνοια δ᾽ αὐτὴ οὐθὲν κινεῖ, ἀλλ᾽ ἡ ἕνεκά του καὶ πρακτική. Lith. 
Nic. Vi. 2. 5, 11397 26. καὶ ἢ μὲν ἐπιθυμία ἡδέος καὶ ἐπιλύπου, ἡ 
“προαίρεσις δ᾽ οὔτε λυπηροῦ ov ἡδέος. 111. 2. 5, 1111 17. 

" ὀρεγόμεθα δὲ διότι δοκεῖ μᾶλλον ἢ δοκεῖ διότι ὀρεγόμεθα. ἀρχὴ 
γὰρ ἢ νόησις. Meta. A. 7, το] 25 29. 

εὐλόγως ταῦτα δύο φαίνεται τὰ κινοῦντα, ὄρεξις καὶ διάνοια πρακτική" 
τὸ ὀρεκτὸν γὰρ κινεῖ, καὶ διὰ τοῦτο ἡ διάνοια κινεῖ, ὅτι ἀρχὴ αὐτῆς ἐστὶ 
τὸ Opextov. καὶ ἢ φαντασία δὲ ὅταν κινῇ, οὐ κινεῖ ἄνευ ὀρέξεως. De 
An. Il. 10, 4337 20. 

8. διὸ ἢ ὁρεκτικὸς νοῦς ἡ προαίρεσις ἢ ὄρεξις διανοητική, καὶ ἡ 
τοιαύτη ἀρχὴ ἄνθρωπος. Lth. Nic. vi. 2. 5, 1139° 4. 

* ὄντος δ᾽ ἀκουσίου τοῦ βίᾳ καὶ δι’ ἄγνοιαν, τὸ ἑκούσιον δόξειεν av 
εἶναι οὗ ἡἡ ἀρχὴ ἐν αὐτῷ εἰδότι τὰ καθ᾽ ἕκαστα ἐν οἷς ἡ πρᾶξις. III. 1. 
20. ἐφ᾽ ἡμῖν δὲ καὶ ἡ ἀρετή, ὁμοίως δὲ καὶ ἡ κακία. 111. 5. 2. 


53. Moral Weakness (ἀκρασία), which results in a 
man’s doing the wrong although knowing what is right, 
and following appetite against reason, is not, as Socrates 
supposed, a myth’. Moral action may be represented 
as a syllogism in which a general principle of morality 
forms the major premiss, the particular application the 
minor, but the conclusion which is arrived at speculatively 
is not always that which is executed practically*. The 
question in fact must be studied not logically but psycho- | 
logically and physiologically: and when we regard the 
problem in this manner, we find that appetite can lead 
to a minor premiss being applied’ to one rather than 
another of two major premisses existing in the mind’. 

* Σωκράτης μὲν yap ὅλως ἐμάχετο πρὸς τὸν λόγον ὡς οὐκ οὔσης 
ἀκρασίας" οὐθένα γὰρ ὑπολαμβάνοντα πράττειν παρὰ τὸ βέλτιστον 
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3. διὸ καὶ οὐ καλῶς ἔχει τὸ αἰσθητὴν γένεσιν φάναι εἶναι THY ἡδονήν, 
ἀλλὰ μᾶλλον λεκτέον ἐνέργειαν τῆς κατὰ φύσιν ἕξεως, ἀντὶ δὲ τοῦ aic- 
θητὴν ἀνεμπόδιστον. Eth. Nic. vu. 12. 3. ὅλον γάρ τί ἐστι καὶ κατ᾽ 
οὐδένα χρόνον λάβοι τις ἂν ἡδονὴν ἧς ἐπὶ πλείω χρόνον γινομένης 
τελειωθήσεται τὸ εἶδος. X. 4. I. κατὰ πᾶσαν γὰρ αἴσθησίν ἐστιν 
ἡδονή, ὁμοίως δὲ καὶ διάνοιαν καὶ θεωρίαν, ἡδίστη δ᾽ ἡ τελειοτάτη, 
τελειοτάτη δ᾽ ἡ τοῦ εὖ ἔχοντος πρὸς τὸ σπουδαιότατον τῶν bp αὑτήν. 
τελειοῖ δὲ τὴν ἐνέργειαν ἡ ἡδονή. X. 4.5, 1174} 20. 

8 ὅθεν δοκοῦσι καὶ τῷ εἴδει διαφέρειν" τὰ γὰρ ἕτερα τῷ εἴδει ὑφ 
ἑτέρων οἰόμεθα τελειοῦσθαι. X. 5. I, 11752 21. δοκεῖ δ᾽ ἐν ἅπασι 
τοῖς τοιούτοις εἶναι τὸ φαινόμενον τῷ σπουδαΐῳ. 11767 15. 


55. Man’s chief end being the perfect development 
of his true nature (ἐνέργεια ψυχῆς), it must be particu- 
larly found in the realization of his highest faculty or 
reason’. It is this in fact which constitutes our per- 
sonality, and man would be pursuing not his own life, 
but the life of some lower being, if he followed any other 
aim. Self-love accordingly may be said to be the highest 
law of morals, because while such self-love may be under- 
stood as the selfishness which gratifies a man’s lower 
nature, it may also be, and is rightly, the love of that 
higher and rational nature which constitutes each man’s 
true self*%. Such a life of thought (βίος θεωρητικός) is 
further recommended as that which is most self-sufficient, 
most continuous, and most consonant with σχολή : and 
as being that which is most akin to the life of (οὐδ 


1 4 0? 9 ‘ ε 3 4 Φ 3 4) > ἢ 3 AY A 
εἰ δ᾽ ἐστὶν ἡ εὐδαιμονία κατ᾽ ἀρετὴν ἐνέργεια, εὔλογον κατὰ τὴν 

’ * φ 3 ἡ ¥ “99 φ 9.9 1 4 # 
κρατίστην" αὕτη δ᾽ av εἴη τοῦ ἀρίστου ...ὅτι δ᾽ ἐστὶ θεωρητική, εἴρηται... 

φ ε Ἁ « ε 
κρατίστη τε γὰρ αὕτη ἐστὶν ἡ ἐνέργεια" καὶ γὰρ ὁ νοῦς τῶν ἐν ἡμῖν 
- ld Α fed “Ὁ ὰ € ζω . 
(4.6. κράτιστος), καὶ τῶν γνωστῶν, περὶ ἃ ὁ νοῦς. Lth, Mic. x. 7. 1, 
1175 12. 

“A a : “ 
5 δόξειε δ᾽ ἂν ὁ τοιοῦτος μᾶλλον εἶναι φίλαυτος. ἀπονέμέι γοῦν 

ε “A ‘\ , Α ’ > 3 4 Ἁ ’ ε ΄- ~ 
ἑαυτῷ τὰ κάλλιστα καὶ μάλιστ᾽ ἀγαθά, καὶ χαρίζεται ἑαυτοῦ τῷ κυριω- 

δ 

τάτῳ καὶ πάντα τούτῳ πείθεται: ὥσπερ δὲ καὶ πόλις τὸ κυριώτατον 
3 a a φ ν»ν ‘ 
μάλιστ᾽ εἶναι δοκεῖ καὶ πᾶν ἄλλο σύστημα, οὕτω καὶ ἄνθρωπος" καὶ 
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applies itself to individual happiness’. Man is by nature a 
social being, and the possession of rational speech (λόγον) 
in itself leads him to the social union®*. 


" εἶ yap καὶ ταὐτόν ἐστιν ἑνὶ καὶ πόλει, μεῖζόν γε καὶ τελειότερον 
τὸ τῆς πόλεως φαίνεται καὶ λαβεῖν καὶ σώωζειν....ἡ μὲν οὖν μέθοδος 
τούτων ἐφίεται, πολιτική τις οὖσα. Lith. Δία 1. 2, 1094» 8. 

σκοπεῖν δὴ τὰ προειρημένα χρὴ ἐπὶ τὰ ἔργα καὶ τὸν βίον ἐπιφέ- 
ροντας, καὶ συνᾳδόντων μὲν τοῖς ἔργοις ἀποδεκτέον, διαφωνούντων δὲ 
λόγους ὑποληπτέον. Lth, Nic. x. 8. 12, 1179% 20. 

ἔστι δὲ καὶ ἡ πολιτικὴ Kal ἡ φρόνησις ἡ αὐτὴ μὲν ἕξις, τὸ μέντοι 
εἶναι ov ταὐτὸν αὐταῖς. Leth, Nic. vi. 8.1, 1141} 24. 

* ἄνθρωπος φύσει πολιτικὸν ζῷον καὶ ὁ ἄπολις διὰ φύσιν καὶ οὐ 
διὰ τύχην ἤτοι φαῦλός ἐστιν ἢ κρείττων ἢ ἄνθρωπος... .διότι δὲ πολι- 
‘ εν θ ζῷ δὴλ θὲ ld ε Σ ’ id ε Ud 
τικὸν ὁ ἄνθρωπος ζῷον... δῆλον. οὐθὲν γάρ, ws φαμέν, μάτην ἡ φύσις 
ποιεῖ" λόγον δὲ μόνον ἄνθρωπος ἔχει τῶν ζῴων" ἡ μὲν οὖν φωνὴ τοῦ 
λυπηροῦ καὶ ἡδέος ἐστι σημεῖον"...ὃ δὲ λόγος ἐπὶ τῷ δηλοῦν ἐστι τὸ 

συμφέρον καὶ τὸ βλαβερόν.. ol. I. 1, 12532 2 


58, The State is adevelopment from the family through 
the village community, an offshoot of the family. Formed 
originally for the satisfaction of natural wants, it exists 
afterwards for moral ends and for the promotion of the 
higher life’. The State in fact is no mere local union for 
the prevention of wrong-doing, and the convenience of 
exchange: no mere material or utilitarian institution for the 
protection of goods and property; it is a real moral organi- 
zation for advancing the development of man’. 


> a ε a Q 
1 9 μὲν οὖν εἰς πᾶσαν ἡμέραν συνεστηκυῖα κοινωνία κατὰ φύσιν 


[ἀ Φ ε 3.9 o 9 A ’ ’ 4 φ 
οἶκός ἐστιν... ἡ δ᾽ ἐκ πλειόνων οἰκιῶν κοινωνία πρώτῃ χρήσεως ἕνεκεν 
\ 3 , 4 ε g9 9 , a , , ’ 
μὴ ἐφημέρου κώμη... ἡ δ᾽ ἐκ πλειόνων κωμῶν κοινωνία τέλειος, πόλις, 
ἡ δὴ πάσης ἔχουσα πέρας τῆς αὐταρκείας ὡς ἔπος εἰπεῖν γιγνομένη 
μὲν οὖν τοῦ ζῆν ἕνεκεν, οὖσά δὲ τοῦ εὖ ζῆν. Fol. 1. 1, 1252 12. 
2 Q ’ q ε ΦΥ͂ 3 é , 4 ‘ a 
φανερὸν τοίνυν ὅτι ἢ πόλις οὐκ ἔστι κοινωνία τόπου Kat τοῦ 
ἣ > “a “a 9 a QA a ld ‘4 3 A mm XV 
μὴ ἀδικεῖν σφᾶς αὐτοὺς καὶ τῆς μεταδόσεως χάριν ἀλλὰ ταῦτα μὲν 
ἀναγκαῖον ὕπαρχειν, εἴπερ ἔσται πόλις, οὐ μὴν οὐδ᾽ ὑπαρχόντων τούτων 
ε ’ »” 4 9 Φ ε ra) > ry ’ 4 ζω] 4 » A a 
ἁπάντων ἤδη πόλις, ἀλλ᾽ ἡ τοῦ εὖ ζῆν κοινωνία καὶ ταῖς οἰκίαις Kat τοῖς 
γένεσι ζωῆς τελείας χάριν καὶ αὐτάρκους. Pol. 111. 9, 1280> 30. 
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' ἔστι γὰρ 4 μεταβλητικὴ πάντων, ἀρξαμένη τὸ μὲν πρῶτον ἐκ 
τοῦ κατὰ φύσιν, τῷ τὰ μὲν πλείω τὰ δὲ ἐλάττω τῶν ἱκανῶν ἔχειν τοὺς 
3 ΄ ε 8 > , δ *” 4 , ” 
avOpwrovs...4 μὲν οὖν τοιαύτη μεταβλητικὴ οὔτε παρὰ φύσιν οὔτε 
χρηματιστικῆς ἐστιν εἶδος οὐδέν...ἐκ μέντοι ταύτης ἐγένετ᾽ ἐκείνη 

‘ 4 Ξ ’ ‘ , a ’ σι | 9 
κατὰ λόγον᾽ ξενικωτέρας γὰρ γινομένης τῆς βοηθείας τῷ εἰσάγεσθαι 
φ 2 ὃ a \ 3 , φ 9 ’ 2 > » ε a a 
ὧν ἐνδεεῖς καὶ ἐκπέμπειν ὧν ἐπλεόναζον, ἐξ ἀνάγκης ἡ τοῦ νομίσ- 
ματος ἐπορίσθη χρῆσις" οὐ γὰρ εὐβάστακτον ἕκαστον τῶν κατὰ 

, 3 ’ Α 4 \ > A a ἢ , A 
φυσιν ἀναγκαίων. διὸ πρὸς τὰς ἀλλαγὰς τοιοῦτόν τι συνέθεντο πρὸς 
σφᾶς αὐτοὺς διδόναι καὶ λαμβάνειν, ὃ τῶν χρησίμων αὐτὸ ov, εἶχε 
τὴν χρείαν εὐμεταχείριστον πρὸς τὸ ζῆν, οἷον σίδηρος καὶ ἄργυρος, κἂν 
εἴ τι τοιοῦτον ἕτερον, τὸ μὲν πρῶτον ἁπλῶς ὁρισθὲν μεγέθει καὶ 
σταθμῷ, τὸ δὲ τελευταῖον καὶ χαρακτῆρα ἐπιβαλλόντων, ἵνα ἀπολύσῃ 
τῆς μετρηστας αὐτούς. Fol. 1. 9, 12 57° 14. 

’ A , 
5 οἷον δ᾽ ὑπάλλαγμα τῆς χρείας τὸ νόμισμα γέγονε κατὰ συνθήκην. 
Eth. Nic. Vv. §. 11, 11337 20. 

8 a \ » 2 , . » e gs ’ >A a 

μεταβολῆς yap ἐγένετο χάριν (τὸ νόμισμα), ὁ δὲ τόκος αὐτὸ ποιεῖ 


πλέον. 1258 ς. Cp. Z£¢h.1. 5. 8. 


61. Communism in wives and property as sketched by 
Plato in the Republic rests upon a false conception of 
political society, since the state is not the homogeneous 
unity to which Plato would reduce it, but rather a product 
of heterogeneous elements’. His scheme further involves a 
fallacy of language in its use of “all’:” forgets that what is 
everybody’s business will be nobody’s®: leaves fio room for 
the practice of liberality and chastity*: destroys friendship, 
the basis of the political organism, and beyond all attempts 
to secure by positive enactments ends which are better 
attained by general institutions and culture®. Socialism in 
general forgets that the regulation of desires and the limit- 
ing of population is better and more necessary than the 
equalization of property*. 


1 Q [4 ε a) aA Α ’ 9 3 A o 
τὸ λίαν ἑνοῦν ζητεῖν τὴν πόλιν οὐκ ἔστιν ἄμεινον... πλῆθος yap 
‘ 4 9 Ἁ ε / , ld ~ 9 » 4 
τι τὴν φύσιν ἐστὶν ἡ πόλις, γιγνομένη τε μία μᾶλλον οἰκία μὲν ἐξ 
πόλεως, ἄνθρωπος δ᾽ ἐξ οἰκίας ἔσται. Pol. τι. 1, 12617 18. 
5 ὅτι μὲν τοίνυν παραλογισμός τίς ἐστι τὸ λέγειν πάντας, φανερόν. 
1261 20. 


ἥκιστα ἐπιμελείας τυγχάνει τὸ πλείστων κοινόν, 1261 33. 
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spread of population to become the ultimate form of 
government: and may be anticipated without dread by 
considering that the collective voice of a people is as likely 
to be sound in State administration as in criticisms on 


art’. 


- 3 N . Ly Q Q ’ ’ > » 4 
ἐπεὶ δὲ πολιτεία μὲν καὶ πολίτευμα σημαίνει ταὐτόν, πολίτευμα 
δ᾽ ἐστὶ τὸ κύριον τῶν πόλεων, ἀνάγκη δ᾽ εἶναι κύριον ἢ ἕνα ἢ ὀλίγους 
“ , φ Q e¢ tf A ε % 127 A e . ‘ Α A 
ἢ τοὺς πολλούς, ὅταν μὲν ὁ εἷς ἢ οἱ ολίγοι ἢ οἱ πολλοὶ προς TO κοινὸν 
συμφέρον ἄρχωσι, ταύτας μὲν ὀρθὰς ἀναγκαῖον εἶναι τὰς πολιτείας, 
τὰς δὲ πρὸς τὸ ἴδιον ἢ τοῦ ἑνὸς ἢ τῶν ὀλίγων ἢ τοῦ πλήθους, παρεκ- 
βάσεις. The three ὀρθαί are then enumerated as βασιλεία, 
ἀριστοκρατία and πολιτεία. παρεκβάσεις δὲ τῶν εἰρημένων, τυραννὶς 
μὲν βασιλείας, ὀλιγαρχία δὲ ἀριστοκρατίας, δημοκρατία δὲ πολιτείας. 
Fol. Wl. 7, 12795 25. Cp. £th, Mic. vill. 10, 11607 32, where 
for πολιτεία is substituted τιμοκρατία as a government ἀπὸ τιμη- 
μάτων. 
δῆλον ὅτι τὸ μὲν ὀλίγους ἢ πολλοὺς εἶναι κυρίους συμβεβηκός 
3 δ Α a_ 3 , \ Qs a , ‘\ δ ‘ 
ἐστι, TO μὲν ταῖς ὀλιγαρχίαις τὸ δὲ ταῖς δημοκρατίαις, δια τὸ τοὺς μὲν 
3 ’᾽ Sy 9 Ἁ 3 Q 3 , “~ ‘A A 
εὐπόρους ὀλίγους, πολλοὺς δ᾽ εἶναι τοὺς ἀπόρους πανταχοῦ. διὸ καὶ 
οὐ συμβαίνει τὰς ῥηθείσας αἰτίας γίνεσθαι διαφορᾶς (2.6. numbers 
do not constitute the difference) ᾧ δὲ διαφέρουσιν ἥ τε δημοκρατία 
καὶ 7 ὀλιγαρχία ἀλλήλων, πενία καὶ πλοῦτός ἐστι. Lol. il. 8, 
1279> 35. Cp. Iv. 4, 1290° 1. 
> ’ Νῇ . ¢ 9 , 9 ,ὕ 4 a , 
ἀριστοκρατίας μὲν γὰρ ὅρος ἀρετή, ὀλιγαρχίας δὲ πλοῦτος, δήμου 
δ᾽ ἐλευθερία. iv. 8, 12943 10. 
ἢ τούτων δὲ (τῶν ὀρθῶν πολιτειῶν) βελτίστη μὲν ἡ βασιλεία, 
ld € 4 , 4 \ 93 4 ΄“- ld . 
χειρίστη δ᾽ ἡ τιμοκρατία... κάκιστον δὲ τὸ ἐναντίον τῷ βελτίστῳ (2.¢. 
τυραννίς). Leth. Nic. VII. τ2, 11607 35. 
4 ? . > 9 ᾿ A“ ’ σ ’ V4 “A e a 
ἀρχὴ δ᾽ ἐστὶ τῆς ζητήσεως αὕτη, πότερον συμφέρει μᾶλλον ὑπὸ 
τοῦ ἀρίστου ἀνδρὸς ἄρχεσθαι ἢ ὑπὸ τῶν ἀρίστων νόμων" δοκοῦσι 
δ᾽) τοῖς νομίζουσι συμφέρειν βασιλεύεσθαι τὸ καθόλου μόνον of νόμοι 
λέγειν, ἀλλ᾽ οὐ πρὸς τὰ προσπίπτοντα ἐπιτάττειν. Pol. 111. 15, 
12862 8. ὁ μὲν οὖν τὸν νόμον κελεύων ἄρχειν δοκεῖ κελεύειν ἄρχειν 
τὸν θεόν, ὁ δ᾽ ἄνθρωπον κελεύων, προστίθησι καὶ θηρίον. 111. τό, 
1287 20. 
9 Ἁ A a a ’ 3 ’ td ζω) 3 4 ξ΄“ , 
εἰ δὴ τὴν μὲν τῶν πλειόνων ἀρχήν, ἀγαθῶν δ᾽ ἀνδρῶν πάντων 
2 ’ , A Q Aen ’ ε ld A 2 
ἀριστοκρατίαν θετέον, τὴν δὲ τοῦ ἑνὸς βασιλείαν, αἱρετώτερον ἂν εἴη 


ταῖς πόλεσιν ἀριστοκρατία βασιλείας. Fol. U1. 15, 1286 3. 
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circumstances (ἐξ ὑποκειμένων) or to meet certain given 
data (ἐξ ὑποθέσεως)". Generally, however, the best State will 
be such an organization as will enable any one to act in the 
best and live in the happiest manner—that is, aid him in 
leading a life of action, a Bios πρακτικός understood in a 
liberal sense?. To serve this end the ideal State should be 
neither too great nor too small, but simply self-sufficient®; 
it should occupy a favourable position towards land and sea‘ 
and consist of citizens gifted at once with the spirit of 
the northern and the intelligence of the Asiatic nations’. 
It should further take particular care to exclude from 
government all those engaged in trade and commerce— 
“the best State will not make the ‘working-man’ a citi- 
zen®:” should provide endowment for religious worship’, 
and should secure the moral ends which it proposes by the 
educational influences of law and early training®. 


, ἢ πολλοῖς τῆς ἀρίστης (πολιτείας) τυχεῖν ἴσως ἀδύνατον. ὥστε τὴν 
ld ε “A Α Ά ΕῚ e 4 ἢ 3 a“ , 
κρατίστην τε ἁπλώς καὶ τὴν ἐξ ὑποκειμένων ἀρίστην ov δεῖ λεληθέναι 
A 4 ¥ » ’, ‘ 9 ε ’ 3 , ν Q 
τὸν νομοθέτην... ἔτι δὲ τρίτην τὴν ἐξ ὑποθέσεως...οὐ yap μόνον τὴν 
ἀρίστην δεῖ θεωρεῖν, ἀλλὰ καὶ τὴν δυνατήν. Pol. Iv. 1, 1288" 25. 
ἔστι γάρ τι φύσει δεσποστὸν καὶ ἄλλο βασιλευτὸν καὶ ἄλλο πολι- 
‘ A ld Α 4 A ‘] 3 ” ‘ ld 
τικὸν καὶ δίκαιον καὶ συμφέρον" τυραννικὸν δ᾽ οὐκ ἔστι Kata φύσιν. 
IIL. 17, 1287> 47. 
3. ὅτι μὲν οὖν ἀναγκαῖον εἶναι πολιτείαν ἀρίστην ταύτην καθ᾽ ἣν 
τάξιν κἂν ὁστισοῦν ἄριστα πράττοι καὶ ζῴη μακαρίως, φανερόν ἐστιν. 
3 δ A ᾿ ld 3 3 “a > A e » poe 
...GAAa τὸν πρακτικὸν (βίον) οὐκ ἀναγκαῖον εἶναι πρὸς ἑτέρους οὐδὲ 
τὰς διανοίας εἶναι μόνας ταύτας πρακτικὰς τὰς τῶν ἀποβαινόντων χάριν 
γινομένας ἐκ τοῦ πράττειν. Pol. Vil. 2, 13243 23. 
8 Ὁ ΣΟ ΧΕΙ , dd. ? ἂν εὖὐδαί 
οἴονται μὲν οὖν of πλεῖστοι προσήκειν μεγάλην εἶναι τὴν εὐδαίμονα 
πόλιν....δεῖ δὲ μᾶλλον μὴ εἰς τὸ πλῆθος εἰς δὲ δύναμιν ἀποβλέπειν... 
ὁμοίως δὲ καὶ πόλις ἡ μὲν ἐξ ὀλίγων λίαν οὐκ αὐτάρκης" ἡ δὲ ἐκ πολλῶν 
” 3 \ a 9 , 39. » ¢ ¥ 2, \? 9 , . 
ἄγαν ἐν μὲν τοῖς ἀναγκαίοις αὐτάρκης, ὥσπερ ἔθνος, ἀλλ᾽ ov πόλις 
, δ 2 er e » . 2 δ . κ᾿ a \? 
πολιτείαν yap ob padiov ὕπάρχειν᾽ τίς yap στρατηγὸς ἔσται τοῦ λίαν 
ὑπερβάλλοντος πλήθους, ἢ τίς κῆρυξ μὴ στεντόρειος; Pol. VI. 4, 
13262 8. 
” \ 9 , 3 ’ , 2A ’ 429 , ’ 
οὔτε yap ἐκ δέκα ἀνθρώπων γένοιτ᾽ ἂν πόλις, our ἐκ δέκα μυριάδων 
ἔτι πόλις ἐστί. ΞΕ. Nic. 1X. 10. 3, 1170" 21. 
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regarded it, but a moral force coextensive with all virtue’. 
Being necessarily universal in its character, it requires to 
be modified and adapted to particular circumstances by 
the action of equity (ἐπιείκεια) *. 


1 ἄνευ ὀρέξεως νοῦς ὁ νόμος ἐστίν. Pol. 111. τό, 12879 32. 
2 x @ a Α΄ 9 a 9 λὲ > a 3. ε 3 θ ~ 3 
φανερὸν ὅτι δεῖ περὶ ἀρετῆς ἐπιμελὲς εἶναι τῇ y ὡς ἀληθῶς ovopa- 

, , “λ΄ ει πο τῷ " ε ’ , 
ζομένῃ πόλει μὴ λόγον χάριν" γίνεται yap ἡ κοινωνία συμμαχία (that 
is, otherwise the political community becomes a mere alliance for 
self-defence)...xat ὁ νόμος συνθήκη, καὶ καθάπερ ἔφη Λυκόφρων ὁ 
σοφιστής, ἐγγνητὴς ἀλλήλοις τῶν δικαίων ἀλλ᾽ οὐχ οἷος ποιεῖν ἀγα- 
θοὺς καὶ δικαίους τοὺς πολίτας. Pol. τιι. 8, 1280> 8. 

οἱ δὲ νόμοι ἀγορεύουσι περὶ ἁπάντων, στοχαζόμενοι ἢ τοῦ κοινῇ 
συμφέροντος πᾶσιν ἢ τοῖς ἀρίστοις ἢ τοῖς κυρίοι. ΖΛ. Nic. ν. τ. 13. 

δ καὶ ἔστιν αὕτη ἡ φύσις ἡ τοῦ ἐπιεικοῦς, ἐπανόρθωμα νόμου ἡ 


ἐλλείπει διὰ τὸ καθόλου͵Έ Lth. Nic. v. 10. 6, 1137> 26. 


65. Education should be so guided by legislation as 
to make it correspond with the results of psychological 
analysis, and follow the gradual development of the bodily 
and mental faculties’. Children should during their earliest 
years be carefully protected from all injurious associations, 
and be introduced to such amusements as will prepare 
them for the serious duties of {ἢ Their literary educa- 
tion should commence with their 7th and be continued 
to their 21st year, this period being divided into two courses 
of training, the one from the 7th year to puberty, the other 
from puberty to 21. Such education should not be left to 
private enterprize, but should be undertaken by the State, 
to which indeed the citizen belongs®. There are four main 
branches of education—reading and writing (γράμματα), 
gymnastic, music and painting: and with respect to all it 
must be remembered that they should be studied not from 
any exclusive or utilitarian ends but in the liberal spirit 
which will create true freemen‘. Thus for example gym- 
nastic should not be pursued by itself exclusively, or it will 
issue in a harsh savage type of character: painting must be 
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δ Α δὲ δὰ ¥ [4 é ὃ U4 es Q ; ae 
περὶ δὲ μουσικῆς... οὔτε τίνα ἔχει δύναμιν ῥάδιον περὶ αὐτῆς 
διελεῖν, οὔτε τίνος δεῖ χάριν μετέχειν αὐτῆς, πότερον παιδιᾶς ἕνεκα καὶ 
tJ 4 ld Lid A l4 a A 9 ta A 3 4 
ἀναπαύσεως, καθάπερ ὕπνου Kat μέθης....ἢ μᾶλλον οἰητέον πρὸς ἀρετήν 
τι τείνειν τὴν μουσικήν, ὡς δυναμένην, καθάπερ ἡ γυμναστικὴ τὸ σῶμα 
ποιόν τι παρασκευάζει καὶ τὴν μουσικὴν τὸ ἦθος ποιόν τι ποιεῖν, ἐθί- 
ζουσαν δύνασθαι χαίρειν ὀρθῶς. Pol. vul. 5, 13308 11. ἔστι δὲ 
ε ’ ΄ 4 a > A 4 φ A ε A Q “ 
ὁμοιώματα μάλιστα παρὰ τὰς ἀληθινὰς φύσεις ἐν τοῖς ῥυθμοῖς καὶ τοῖς 
, 3 ἴω Ἁ ’ é δ᾽ 9 ὃ 4 Ἁ ’ 
μέλεσιν ὀργῆς καὶ πρᾳότητος, ἔτι δ᾽ ἀνδρίας καὶ σωφροσύνης. 13407 18. 
5 διὸ δεῖ ἦχθαί πως εὐθὺς ἐκ νέων, ὡς ὁ Πλάτων φησίν, ὥστε χαί.- 
pew τε καὶ λυπεῖσθαι οἷς δεῖ" ἡ γὰρ ὀρθὴ παιδεία αὕτη ἐστίν. Eth. 
Nie. 11. 3. 2, 1104? 11. 
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as affording an outlet for religious fervour and so steadying 
our religious sentiments *. | 


1: xy Q a e ’ ’ > 9 ry ᾽ a 
ἐπεὶ δὲ μιμοῦνται of μιμούμενοι πράττοντας, avayKn δὲ τούτους 77 


σπουδαίους ἢ φαύλους εἶναι... ἤτοι βελτίονας ἢ καθ᾽ ἡμᾶς ἢ χείρονας ἢ 
καὶ τοιούτους, ὥσπερ of γραφεῖς. Πολύγνωτος μὲν γὰρ κρείττους, 
Παύσων δὲ χείρους, Διονύσιος δὲ ὁμοίους εἴκαζεν...ἐν αὐτῇ δὲ τῇ 
. διαφορᾷ καὶ ἣ τραγῳδία πρὸς τὴν κωμῳδίαν διέστηκεν" ἡ μὲν γὰρ 
χείρους ἡ δὲ βελτίους μιμεῖσθαι βούλεται τῶν νῦν. Poet. 2, τ4483 1. 

* 9 δὲ κωμῳδία ἐστίν, ὥσπερ εἴπομεν, μίμησις φαυλοτέρων μέν, οὐ 
μέντοι κατὰ πᾶσαν κακίαν, ἀλλ᾽ 7 τοῦ αἰσχροῦ ἐστι τὸ γελοῖον μόριον. 
Poet. 5, 14405 32. 

" ἔστιν οὖν τραγῳδία μίμησις πράξεως σπουδαίας καὶ τελείας, μέγε- 
θος ἐχούσης, ἡδυσμένῳ λόγῳ, χωρὶς ἑκάστου τῶν εἰδῶν ἐν τοῖς μορίοις, 
δρώντων καὶ οὐ δ ἀπαγγελίας, δι᾿ ἐλέον καὶ φόβον περαίνουσα τὴν τῶν 
τοιούτων παθημάτων κάθαρσιν. λέγω δὲ ἡδυσμένον μὲν λόγον τὸν 
ἔχοντα ῥυθμὸν καὶ ἁρμονίαν καὶ μέλος, τὸ δὲ χωρὶς τοῖς εἴδεσι τὸ διὰ 
μέτρων ἔνια μόνον περαίνεσθαι καὶ πάλιν ἕτερα διὰ μέλους. Poet. 6, 
1440" 24. 

* φανερὸν ὅτι χρηστέον μὲν πάσαις ταῖς ἁρμονίαις...ὃ γὰρ περὶ 
ἐνίας συμβαίνει πάθος ψυχὰς ἰσχυρῶς, τοῦτο ἐν πάσαις ὑπάρχει, τῷ δὲ 
ἧττον διαφέρει καὶ τῷ μᾶλλον, οἷον ἔλεος καὶ φόβος, ἔτι δ᾽ ἐνθουσιασμός. 
καὶ γὰρ ὑπὸ ταύτης τῆς κινήσεως κατακώχιμοί τινές εἰσιν᾽ ἐκ δὲ τῶν 
ἱερῶν μελῶν ὁρῶμεν τούτους, ὅταν χρήσωνται τοῖς ἐξοργιάζουσι τὴν 
ψυχὴν μέλεσι, καθισταμένους ὥσπερ ἰατρείας τυχόντας καὶ καθάρσεως. 
Pol. vin. 7, 13428 1. 
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